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MAGATLINE OF CAMPUS CHRISTIAN LIVING 


60 per cent Mortality 


A RELIABLE SOURCE states that of all the first-term 
missionaries who have gone to India since the end 
of World War II (1945) sixty per cent have left 
India with no intention of returning. A large num- 
ber—probably a majority—left even before their 
first term had ended. 

Considering the cost of equipment, passage. 
language school and salary, the loss is staggering. 
No corporation could continue to operate with such 
a personnel and financial loss. Nor can wishful 
thinking cover up the blow to India’s evangeliza- 
tion which this represents. 

Meanwhile India has tightened up its visa re- 
quirements so that other new missionaries in many 
cases are being excluded. The result is that not 
only does the individual first-term missionary leave 
India, but with him sometimes goes the possibility 
for replacement in the work he would have done. 
To put it another way, his ticket back to the States 
or Canada may also be the board’s ticket out of 
India for that particular job. 

Students planning to go abroad as missionaries 
are bound to ask, “What lies behind the decision 
of six out of ten new India missionaries that In- 
dia’s not for them?” 

Of course many missionaries are included in 
that sixty per cent who went to India neither ac- 


(Continued on page 16, column 2) 
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Bernard Ramm traces the path 
of Jesus Christ from heaven to 


earth, proving that He was... 


- THEOLOGIANS agree that the greatest New 
Testament passage on the Christian doctrine of the 
incarnation is part of the second chapter of Phil- 
ippians. Of course, the doctrine does not rest solely 
on this passage; we are told in John 1:14 that the 
Word, who is called God in John 1:1, “was made 
flesh” and, to translate literally, “pitched his tent 
among us.” In I Timothy 3:16 we are unequivo- 
cally told that “God was manifest in the flesh.” 
But for profundity and attention to vital detail, the 
passage in Philippians 2 is the central treatment 
of the subject. 
THE CONTEXT 

One of the characteristics of all Biblical theology 
and especially of the writings of the Apostle Paul 
is the lack of formal, systematic treatment one en- 
counters in a typical systematic theology. Most of 
the Apostle Paul’s great theological utterances grew 
out of problems in his churches or his own expe- 
rience, or else they were bases for appeals to high 
and holy living for Christians. In Philippians 2:1-4 
he writes of the fellowship in Christ and the tender- 
ness of Christ, and exhorts Christians to be of one 
accord and mind. We are not to be motivated by 
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pride or glory, but by humility and service. To 
implant these true graces firmly in the minds of 
the Philippian believers, he calls their attention to 
them as exhibited in the life of Jesus Christ. He 
writes: “Let this mind be in you, which was also 
in Christ Jesus” (verse 5). The word “mind” here 
means “disposition,” “attitude,” or “basic perspec- 
tive on life.” He discusses Christ’s glory and the 
spirit of humility and service which led Him to 
earth and then to the Cross. This beautiful picture 
of the self-humiliation of Christ is thus the pattern 
for each believer’s humility and spirit of service to 
others. This is the context out of which grows this 
magnificent treatise on the incarnation. 
THE GLORY OF CHRIST 

The Apostle Paul tells us that Jesus was (1) in 
the form of God and (2) equal with God. These 
two expressions apparently set forth the divine na- 
ture of Christ and the divine attributes of Christ. 
“Existing in the form of God” means that Christ 
had as personal right, not by gift or impartation. 
a divine nature. He was inherently in Himself God 
the Son. But He also possessed the attributes and 
manifestations that accompany the divine nature. 





ABOUT THE AUTHOR 

A former active I1VCF member, and well known 
apologetics speaker to Inter-Varsity groups on the 
West Coast, Dr. Ramm is now professor of philos- 
ophy at Bethel College in St. Paul, Minnesota. 


and this is expressed by the phrase “he possessed 
equalities with God.” Only the Father and the Son 
and the Spirit have divine natures, divine attributes, 
and divine insignia. This was His exalted place— 


the highest in the universe! 


THE MIND THAT WAS IN CHRIST 

Most people possessing glory, wealth, or power 
cling to it with all the might they can muster. 
Wealth, glory, fame and reputation are so impor- 
tant to the human heart that they are parted with 
only under severest situations. But we are told that 
Christ did not hold on to His exalted position with 
tenacity, with selfishness. The Greek word for 
robber comes from the word “to snatch, to grab.” 
Hence the King James translators took the Greek 
word here and translated it “robbery.” It means 
“to grab hard on to something,” the idea being that 
in view of the need for human redemption Jesus 
Christ did not hold firmly to His exalted royal posi- 
tion. The first great act of the humiliation of Christ 
was His resolve in heaven not to cling to His exalted 
post of God the Son. He could never let go of His 
divine nature, but He could in some way unknown 
to mortals release His hold on His heavenly glory 
and divine exaltation. 

This then was the mind of Christ: although He 
had every right to be the served, He chose to be- 
come the servant; although He had every right to 
glory, He relinquished that privilege for humilia- 
tion; although He had every right to heaven’s pomp 
and splendor, He was willing to become poor for 
our sakes. This humiliation, this impoverishment 
is expressed in the King James version by the words 
“he made himself of no reputation.”” The Greek is 
simply, “he emptied himself.” Profound Mystery! 
How could He empty Himself? With this theo- 
logians have wrestled a great deal. In general what 
it means is that Jesus divested Himself of whatever 
was necessary for Deity to be encompassed in the 
Babe of Bethlehem. His divine nature He could not 
surrender. But some of the insignia and external 


manifestations of the presence of God, He could and 
did. It is like a prince who must take a long, hari 
journey which permits of no luxury or excess bag § 
gage. A prince he is in purple or rags. But hp 
reduces and restricts his possessions so that he can 
successfully complete the long, hard journey. Sp 
in an act fathomless to human understanding, un§ 
seen by any human eye, mysterious to every humanhy 
intelligence, Christ made all the necessary limita. 
tions, restrictions, confinements, and surrenders 
necessary for God the Son to be wrapped in the 
flesh of the Babe of the Virgin Mary. 


THE MAN THAT GOD THE SON BECAME 

By the act of self-divestment He made it possible 
for Deity to enter humanity, and by the doorway 
of the Virgin Birth He entered sinlessly the human 
scene. Was He born a king, a prince, a duke, af 
count? 

Paul says He took the form of a servant and thef 
likeness of men. Here we have the parallelism withf 
the form of God and being on equality with God. 
Just as the expression “form of God” meant essen: 
tial Deity, so the expression “form of a servant’ § 
means essential humanity. Jesus Christ possessed 
genuine, real human nature. It was a real incarna. 
tion. Deity was conjoined to humanity, and it was 
not mere show or temporary union. It was a real 
and permanent union of the human and divine. 
Paul, in expressing the continued act of self-sacri- 
fice of Christ, uses the word servant not man. Fo 
Deity to be encased in humanity, no other expres § 
sion could be more fitting than “form of a servant.” § 

No, our incarnate Lord was born no king ina} 
palace, or prince royal in a mansion, or rich man’s 
son in a villa. He was born in the home of a poor 
man. When sacrifice was made for Him, turtle F 
doves were presented — the poor man’s offering & 
(Luke 2:24). His father was called a carpenter and Es 
so was He. ‘He accepted the fashion of men (Greek. 
schemeta). That is to say, to all outward appear 
ances He looked like a man, lived like a man, and 
engaged in human existence as any normal man 
would. He had no halo or spotless white robe. The 
New Testament has not one line as to whether He 
was fat or thin, tall or short, strong or delicate, 
handsome or ordinary of features. We learn that 
“in all things it behoved him to be made like his 
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brethren” (Hebrews 2:17). He pitched His tent 
among us and lived like one of us, neither rich nor 


| lordly nor a child of many exceptions from the 


dreary routine of poverty and the common lot of 
the masses of ordinary poor people. 

The man that God the Son became was, then, 
truly a man, i.€., possessing genuine human nature; 
and He lived the life of ordinary men, i.e., He was 
found in the fashion—outward appearance of daily 
human existence—of men. 

THE PARAGON OF OBEDIENCE 

His great act of self-sacrifice was to renounce 
any will to hold on to His royal home. The second 
great act of self-sacrifice was to divest himself of 
whatever was necessary to enable Him to slip into 
humanity by the medium of a tiny baby. The third 
act was to unite with His divine nature a genuine 
human nature, and that for all eternity. The fourth 
act of sacrifice was to live a life as ordinary men 
live it. Being found in the fashion of men, He lived 
His life as a man and “though he were a Son, yet 
learned his obedience by the things which he suf- 
fered” (Hebrews 5:8). 

We now come to the second series of unparalleled 
sacrifices. As a man He became completely obedi- 
ent to the will of God. In all things He always 
pleased His Father by complete and willing loyality. 
But then came the deepest possible test of obedience 
—obedience unto death. Paul writes, “he humbled 
himself, and became obedient unto death” (Phil- 
ippians 2:8). Easy orders are easily obeyed. Sim- 
ple obedience is readily obtained. But as obedience 
becomes difficult, and as self-sacrifice becomes nec- 
essary, fewer people are truly obedient. If self- 
sacrifice is the token of supreme love (John 15:13), 
then self-sacrifice unto death is the supreme test of 
obedience. No matter what we lose of things, honor, 
and reputation, we still exist. Existence is the 
bearer of all joys, all pleasures, all fellowship. When 
we cease to exist, everything else we live for and 
love also ceases to exist for us. The surrender of 
our own existence, willingly and sacrificially, is 
therefore the supreme exhibition of our love and 
the fullest measure of our obedience. 

But note the One who is obedient unto death. It 
is the Lord of glory, the Prince of life, the Son of 
God, the King of kings. If He who had every rea- 
son not to humble Himself, humbled Himself to the 
full measure of obedience—death—then we Chris- 
tians—whether we be presidents of Christian or- 
ganizations, pastors of great churches, or leaders 
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of significant movements—ought to be likewise self- 
sacrificial, preferring one another in the Lord, and 
not in quest of vain glory or religious reputation. 

But Paul is not yet through with the obedience 
and self-sacrifice of our incarnate Lord. He was 
obedient unto death, but note what kind of death— 
death by crucifixion. Socially, it was a disgraceful 
type of death, indeed the most disgraceful. In fact, 
it was contrary to Roman law for a Roman citizen 
to be crucified, so Paul doubtless escaped that exe- 
cution. Crucifixion was a death reserved for crim- 
inals and slaves. Our Lord ended His earthly life 
by the meanest, most despicable type of death pos- 
sible. No wonder the preaching of the Cross was 
foolishness to the classical world. It would be not 
too dissimilar to go around today and say that the 
world’s redemption was wrought by a certain man’s 
being lynched or unceremoniously hanged as a 
horse thief. Thus our Lord in His great humiliation 
and self-sacrifice not only entered the world in the 
meanness of a grotto for cattle and in a poor man’s 
household that could only afford turtle-doves, but 
He left this world not by stoning—the legal Jewish 
method of execution—but by the disgraceful death 
reserved for slaves and criminals. 

Physically, it was a death of a thousand deaths. 
It is one of the most painful and torturous ways 
possible to die. Spiritually, it was a death infinite 
in its suffering. We cannot comprehend the awful 
suffering of the spotless Son of God, bearing the 
sin of the whole world for all the millennia of sinful 
man’s existence—the suffering that made Him cry, 
“My God, my God, why hast thou forsaken me?” 

No where in all non-Christian religions is there 
an act of humiliation and self-sacrifice as this one. 
In verse six we are in the glories and beauties of 
heaven. There is God the Son, divine of nature, 
divine of attributes, and surrounded by that glory, 
and that blessedness, and that exaltation that be- 
longs to Deity alone. His it was by personal right, 
and there was no possible means of divesting Him 
of one iota of it. In verse eight we see our same 
Lord leaving this world by one of the most dis- 
graceful and cruelest deaths possible—the despic- 
able and torturous death by crucifixion. We know 
it was for the world’s redemption. The hour of 
greatest suffering, tragedy, and humiliation is also 
the hour of the world’s redemption. This was the 
only act that could sheath the sword of God, requite 
His perfect holiness, and satisfy His inflexible jus- 

(Continued on page 23, column 2) 





By CAPTAIN C. F. STABBER!| 


AS TOLD TO Dorotuy C. HASKIN 





| WAS AT THE WHEEL of the Willis Shank, plough- 
ing through British Columbian waters, when I 
heard a terrific clash and clatter. Quickly—it was 
more instinct than thought—I threw the engine out 
of gear. 

Just then came the word through the inter-com, 
“We've trouble down here, and plenty.” I went 
below deck and sure enough, a port engine reduc- 
tion gear was fouled up. 

I stared at it, sick. Not that we weren’t near a 
port. Namu wasn’t far. But we were miles and 
miles from Seattle, the nearest place we could get 
parts, and then only by slow transportation. 

And the Willis Shank was not welcome at Namu! 

Namu is one of the many fish cannery towns on 
the coast of British Columbia. The Willis Shank, 
ex-minesweeper No. 337, visits these towns, bring- 
ing Dr. L. E. McClenny and staff to treat the sick, 
and Miss Josephine Fulmer who acts as full-time 
nurse on the ship. 

During the summer months, young people from 
different colleges in the United States come along 
to hold Bible schools. Last summer thirty-six of 
them held forty-five schools. Musical groups also 
held meetings. 

Namu is typical of these cannery-owned towns. 
Of its 500 to 600 people, all the adults work in the 
cannery for the six weeks of the canning season to 
earn about $600 apiece for the year’s liquor. The 
youngsters run wild. Eight- and nine-year-olds take 
care of the babies. But Namu hadn’t had a Bible 
school. Back in 1950 I planned to leave a group 
of students to hold one for the youngsters, but the 
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manager of the cannery came to me and said, 
‘“‘We’ve no place for your teachers to live.” So we 
went on. 

During our tour of 1951 I dodged Namu. I had 
sailed east of it, south of it, and west. Then we 
had gone north for a school, but the salmon had 
stopped running and the entire village of 250 had 
moved. Now, on our way back down, we were in 
trouble—and at Namu. 

I docked and asked the cannery manager, “May 
we tie up while we tear down the gear and find out 
what’s wrong?” 

He gave me a fish-eye look, but said, “All right.” 

How wrong could things be! I had plans for 
eleven Bible schools in other towns and a ship full 
of idle young people. I couldn’t stand that, so once 
more I braved the manager, and asked, “As long 
as we're stalled here, how about holding Bible 
school on the Shank?” 

“Well, as long as you’re here,” he agreed. 

So the crew went to work on the gear and the 
young people announced there would be Bible 
classes. By noon, the Willis Shank swarmed with 
kids. They crowded the deck, they spilled over into 
the galley, they perched on the rails. I had to go 
to the manager again. But by this time, he softened 
enough to offer, “You might use the Recreation 
Hall.” 

Good! Meanwhile the crew took the gear box 
apart. At the bottom they found what looked like 
a gear tooth. But when they examined it, they saw 
it had threads. That was odd! They checked and 
not a tooth was missing in the gear. It wasn’t a 
tooth but a bolt. 

That bolt had gone through one hundred teeth. 
It needed 5000th clearance, and the gear at the 
thickest point had only 3000th clearance. It had 
not even broken or chipped a tooth. Of course. 
that couldn’t happen. It is impossible. But it did 
happen! 

By the time we had the gear together, school was 
over, and the Bible had come to Namu. END 


In some of the villages of British Columbia and 
the southern tip of Alaska the Indians seem slow 
to comprehend the full meaning of Christian liv- 
ing. In others, radical changes have been made 
in the lives of the Indians. The greatest need 
of this section of the country is for consecrated 
Christians, especially school teachers, who will 
live among the Indians. This will prove the Chris- 
tians’ love for them, and also the power of Christ 
in the believer’s life. 





‘RESTRAINED LANGUAGE OF 


CRIPTURE 


By DON HILLIS 


|. IS STARTLINGLY significant that the Holy Spirit 
of God has not supplied us with the gory details 
of the death of His choice servant, Stephen. Any 
less Spirit-inspired man than Luke would certainly 
have done so. Nor can it be gainsaid that a less 
Spirit-inspired author than Paul would never have 
been satisfied to give us a mere compendium of his 
sufferings (II Corinthians 11:23-28). But for the 
guiding ministry of the Holy Spirit of God, Paul 
might well have yielded to the subtle temptation of 
writing an all-time “best seller.” He could have, 
with but little effort, capitalized on the sympathies 
of his readers by a more detailed description of the 
sufferings and perils through which he passed. 

Have we, in this day, totally failed to note how 
consistently the inspired writers were kept from 
giving to us the many stirring details of the thrill- 
ing episodes that fill the history of God’s program? 
Even a quick glance through the Gospels and the 
book of Acts convinces us that there has been much 
left out, and that not without a purpose. These 
“left-out” things would teach us that “God does not 
indulge the hearts of men with the spectacular” 
(C. H. Spurgeon). 

The Lord Jesus Christ faithfully resisted the sub- 
tle appeal of the sensational and spectacular. Behold 


6 


the Son of God on the pinnacle of the Temple} 


Listen to the words of the arch-deceiver, “Cast thy: 
self down.” And why not? Would it not aid in 


obtaining a reputation, and thus place Himself inf 
a better position to gain the ears of people? Wouldf 
it not be a part of becoming “all things to all men”? & 
Christ’s irrevocable answer silences our question 


ings, “Thou shalt not tempt the Lord thy God.” 


Let us not be slow to remember whose instru § 
ments we become when we thus place the Christ of § 


God on similar vulgar display, challenging Him to 
prove Himself to an “evil and adulterous genera 


tion that seeketh after a sign” (Matthew 12:39, 40), § 


“evil” because that which is not of faith is sin; 


“adulterous” because signs nurture the sensual and & 


fickle propensities of man. Are we today, in our 
ever-increasing desire to see a sign, any less de 
manding or blameworthy than the Pharisees who 
insisted that the Son of God should prove His at 


thority with a miracle? As with them, so with us 


the Resurrection (which was the only sign He prom 


ised to them) should once and for all quench out | 


passion for visible evidences. 


How quickly we would have included the restored § 


blind man in our party. Think of the advertising 


potential in the cleansed leper or the cured demon: § 
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possessed man. They, too, would have become mem- 
bers of our evangelistic troupe. It is high time that 
we rethink the statement of our Lord to some of 
these “advertising potentials.” ‘See that thou tell 
no man” (Matthew 8:4), lest we too hastily include 
them as inevitable essentials in our service for 
Christ. 

We are living in a world that is seeking after 
wisdom, and we are nurturing a church to seek after 
signs. Even the most sacred of spiritual experiences 
are being drawn out of the “secret place” for public 
display on the street corner. Note the repeated 
newspaper displays of inquiry-room prayer meet- 
ings. The answer of the Christ of God in this mat- 
ter is, “Be not as the hypocrites . . . They have their 
reward” (Matthew 6:16). 

We have long since become masters in the art of 
producing eye-catching, curiosity-arousing sermon 
topics, and that sometimes at the expense of serious 
realities. Even religious magazine articles have a 
twenty-five per cent higher sales appeal if we can 
entitle them with such headings as: “I Ate With 
MacArthur,” “I Spent Thirty Days Behind the Iron 
Curtain,” or, “I Saw Him Murdered.” 


The dangers of the spectacular are not a few. 
Truth is often shaded. A missionary shows a movie 
of a young widow casting herself upon the burning 
bier of her dead husband. The audience is given 
the impression that this ghastly act is typical of 
the mission field in which the picture was taken. 
The missionary completely fails to inform his lis- 
teners that this is the one and only time during his 
twenty-five years of missionary service that he has 
seen such a thing. As a missionary of the Cross. 
I say with shame that this kind of thing is being 
repeated again and again in present-day missionary 
conferences. We clearly appear to be competing 
with one another in the realm of the spectacular. 
It is the missionary who can show “the most amaz- 
ing picture yet seen” who is invited back. An an- 
nouncement that three women fainted the last time 
the picture was shown will usually fill the house 
for the next meeting. It has almost come to the 
place where it would be well to advise the mission- 
ary candidate to take special training in profes- 
sional photography in order to assure him success 
in his “premiere” showing when on furlough. How 
often the missionary is hard pressed to supply a 
satisfying circular letter to his “statistics-hungry” 
constituency. 

Nor is the sensational forgotten in the sacred 
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A teacher explains how to color 
workbooks to Indian children on 
Gilford Island in Queen Charlotte 
Strait— Photo by Marine Medical 


Mission. 


realm of sacrificial giving. The picture of a loin- 
cloth-girded, ash-covered holy man of India, who 
spends his day mutilating his body, stirs our sym- 
pathy and draws a dollar out of our pocket, where- 
as the picture of a well-educated, well-dressed Hin- 
du gentleman, who is on his way to a Christless 
eternity, does not touch us. There is furthermore 
evident a widespread endeavor to let the left hand 
know what the right hand is doing. We are not 
satisfied until we have informed the saints through- 
out the length and breadth of the land that our 
122nd Avenue Church has gone over the top in 
raising its missionary budget to $400,000 and there- 
by is supporting 1,000 missionaries. We dare to 
suggest that such a program robs Christ of His 
glory, relegates faith to the background, and puts 
us in the position of having “received our reward.” 
Time will prove that the floods of economic stress 
will destroy the house that is thus built on sand. 


I admit that the body of the Church is weak and 
anemic. I, however, strongly doubt the advisability 
of the many injections of sensationalism that are 
being administered. ‘“Sensation-making is like tak- 
ing dope—you can’t quit.” The stimulus of the 
spectacular may present the immediate advantage of 
raising the body temperature, but the after effects 
are dangerous. The unadulterated milk and the 
strong meat of the Word are the only true remedies 
for a sickly church. Coldness of heart can only 
rightly be dealt with by gaining a new proximity 
to the crucified, glorified Christ. END 


Copyright by The Sunday School Times Company, and 
reprinted by permission. 
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THE STORY THUS FAR: 


Mubofu, a blind lad from Chibaya, had gone with us to 
Dodoma, and while there had taken into his heart the Son 
of God and received the gift of eternal life. We also learned 
of the new measles epidemic and upon our return to the mis- 
sion station, Daudi and Samson, my assistants, and I began 
to make plans for an all-out attack upon this threat to child 
life in Africa. 

Our first visit to a village was on a wet, rainy night, and 
our help was well received. Before going home, however, 
we decided to go on to Chibaya where, we were told, our 
offers of help would be repulsed. After meeting the drunken 
chief and some of his warriors, and being told by them that 
our help would not be welcome, we decided that it would 
be best to leave the vicinity of Chibaya immediately before 
trouble started. However, an accident destroyed our last 
remaining lamp, and we began our long trek home through 
the mud—in complete darkness. We were not long on the 
road when Mubofu called to us and told us that he would 
show us the way home —he was blind and the darkness 
meant no more to him than the daylight. 


SCARS 

The last mile of our walk back from Chibaya 
had been in heavy rain. We had to wade through 
three torrents of red muddy water from the hills— 
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in the last of these I had slipped, and I was not 
only bedraggled, but very muddy. While I paused 
to get my breath Daudi suddenly exclaimed, 
“Ulange, Bwana, Wuzeru—see, Bwana, a light.” 

The light on the hill proved to be in the window 
of my own house. I found the kitchen door open 
and on the stove a kettle was boiling merrily. Mu- 
bofu was shivering, getting as close as he could to 
the fire. Water dripped from his tattered loin cloth. 
] made tea and poured out a cup for each of my 
companions — Daudi took four teaspoons full of 
sugar. I put a similar amount into Mubofu’s cup. 
The warmth of the drink was very comforting. 

“Yah,” said Daudi. “Bwana, that’s better. Be- 
hold, I felt that I was cold right to my bones.” 

I turned to Mubofu. “You want to stay at the 
hospital tonight, my friend. We will give you a 
blanket and a mat and you may sleep in the room 
where Daudi makes medicines.” 

The African lad shook his head vigorously. 
“N’go, n’go—No, no, Bwana. I must get back to 
my village. Have I not work to do. Is not this my 
task to bring the people who are sick to the hospi- 
tal. Must I not do my work by night.” 

“But you’re cold and it’s a very bad night for 
anyone to be out. Would it not be better for you 
to rest quietly here today .. .” 

The African lad interrupted me. “No, Bwana, I 
must do this work. Apart from myself, who is there 
in Chibaya who cares for God? Did you not see 
them this evening? Behold, will they not be very 
drunk before long? And then while their wisdom 
is sleeping perhaps I can find those who need hos- 
pital help and who could come quietly in the night. 
Behold, get them to the hospital, Bwana, and you 
will be able to help them.” 

“Lunji—perhaps,” I said, “but did we not see 
Chikoti and is he not a bad man? If you do these 
things quietly will he not be very angry and come 
to the hospital with much noise?” 

Daudi shook his head, “No, Bwana, I don’t think 
he will make much noise, but he will make much 
trouble.” 

“Kah,” I said, “I fear that there will be much 
matata—trouble—coming out of this thing.” 

“Bwana,” said the blind boy, putting his hand 
on my shoulder, “are you afraid of trouble when 
it means that people will be saved from much sick- 
ness, and you will have the chance of telling the 
people of my village about God?” 

“No, my friend,” I replied, “I am not frightened 
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of matata nor its consequences to myself, but what 
about you?” 

“Kah, Bwana, must I only show my thanks to 
Jesus in a safe way? If there is pain in the work 
that lies ahead, was there no pain when they killed 
my Master?” 

There was silence in the kitchen. 

Mubofu was first to speak. “Bwana,” said he, 
‘“‘a moment ago when my hand was on your arm 
I felt scars.” 

As I looked down I saw the vaccination marks 
on my arm. “Yes,” I said, “those are the marks 
that show me that I need have no fear of the dis- 
ease called smallpox which is very much worse than 
measles can ever be.” 

“Hongo, Bwana,” said the African, “how can you 
be sure of that?” 

“Why,” I said, “haven’t hundreds and thousands 
of people been treated in this way. It has been 
proved by what has happened to them. Have they 
not walked through places where there is much of 
this trouble and have they not been free from it?” 

Mubofu shook his head. “But, kah, Bwana, this 
is a thing of wonder. Tell me, how does it work?” 

There as we sat in front of the fire I told him 
the story of Dr. Jenner and how he had found the 
value of vaccination. The blind boy was all inter- 
est and wanting to know details. 

“But, Bwana, how . . . how does it work? How 
do they do things?” 

“They take a calf,” I answered, “and give it this 
complaint, which is called Cow Pox, then they col- 
lect from the calf what they call lymph — they 
scratch your arm with a needle and then put a 
little of this lymph into the scratch. Behold, you 
get a little of the trouble, a ou are then free 
from the danger of the def, aloo 

“Kumbe, Bwana,” said Mu , “but what hap- 
pens to the calf?” 

“Oh,” I replied, “they care for the calf very 
well, they see that it does not suffer unnecessarily.” 

“But, Bwana, mightn’t the calf die of the dis- 
ease?” 

“Yes, it might, but it’s very unlikely.” 

“But, Bwana, if it did would it not be very happy 
if it could know that it had saved people from a 
very, bad disease?” 

Daudi broke into the conversation. “Mubofu, do 
you not understand that that is exactly what Jesus 
did. Calves cannot understand, but Jesus knew be- 
fore He came into the world that He would die to 
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HAVE YOU STOPPED? 


Satan will not mind how we labor in prayer for a few days, weeks, or even months, if he can 
at last discourage us so that we cease praying, as though it were of no use. 


cure us from the worst disease that there is—the 
disease of sin which would keep us from eternal 
life.” 

Mubofu nodded. “I understand, Bwana, and is 
it not because I understand, that I am going back 
to my village tonight.” 

His finger moved quietly up my arm. “Bwana, 
I wish I had scars on my arm like yours. It would 
give me comfort, and I would not feel the danger 
of the disease of smallpox.” 

I poured out another cup of tea. “Listen, my 
friend, and I will tell you the story of a man who 
lived when Jesus was on earth. He said that unless 
he could touch the scars in Jesus’ hands and the 
spear wounds in His side that he would not be- 
lieve that He had come to life again.” 

“Kah, Bwana,” said Mubofu, “but Jesus died 
and He was buried, did He not die, He is not alive!” 

“That’s the point,” I replied, “that is why our 
faith in Jesus is a faith worth having. Do not 
many of the Wahindi—the Indians — follow a 
prophet called Mohammed. He was a man and he 
died. But Jesus claimed to be God’s own Son; He 
said while He was alive on earth that He would 
rise from the dead three days after He was buried; 
and He did. Was He not seen by hundreds of peo- 
ple?” 

“Kah,” said Mubofu, “that is a thing of wonder. 
He is alive.” 

“Truly,” I said, “we serve a living Master, not 
a dead memory. Was there not one of His own 
followers, whose name was Thomas, who did not 
believe even when he heard the words of those who 
had seen Jesus alive. He did not believe, and he 
said, ‘unless I can put my fingers in the scars on 
His hands and the scars on His side, I will not be- 
lieve.’ One night many of Jesus’ followers were all 
together in one room. Jesus visited them, but 
Thomas was not there. They told him about it. 
Then, on another night, Thomas the doubter was 
there, the doors were all shut and suddenly Jesus 
was among them. He greeted them and He turned 
straight to Thomas and said, ‘Feel the scars in my 
hands, the scars in my feet, the scar in my side.’ 
In a second Thomas’ doubts disappeared and he 
said, ‘My Lord and my God.’” 


—GEORGE MUELLER 


The African lad in front of me stood in silence 
Then I saw his hand move slowly to his face ani 


touch his eyes, scarred through the touch of dis 


ease, and the hopeless futility of native medicingy 
and treatment. Daudi put his hand on the boyif 


shoulder. 

‘““Mubofu,” he said, “there is no shame in a sca 
—it may be your scar will prove to be the way d 
healing to those who are very sick and even at this 
minute are groaning.” 

Mubofu reached for the stick that was besit 
him, picked it up and said, “Well, Bwana, I mus 
return to my village. Behold there is work for m 
to do.” 

“Before you go,” I said, “let us all talk to ow 
living Master and tell Him of our work and ow 
difficulties.” 


A few minutes later I watched the blind bo 
walking confidently off into the darkness toward on 
of the most sinister villages in the whole of the cer 
tral plain of Tanganyika. 


CHIBAYA 


Daudi and | stood at the kitchen door for a fevge 
minutes longer hoping to catch a last glimpse oj 


Mubofu as he walked through the millet garden 
and the thornbush, but he seemed to be complete) 
swallowed up in the darkness. 

“Bwana,” said Daudi, “it is a good thing in many 
ways that this night is wet. Behold, there are no 
many animals about on a night like this and his 
journey is safer that way. Also, there are n¢ 
snakes. Kumbe! this must be his biggest danger. 
for he cannot see them, and often they will move 
right out into the path at night, is it not warmer 
there.” 

“Daudi,” I said, “apart from Mubofu, is there 
anyone at Chibaya who is likely to help us ever 
though his help may only be very small?” 

The African dispenser thought for a moment. 
“Yes, Bwana, there is a man who will help, 
think. His name is Ndogowe—the donkey—behold 
was he not the man who looked after Chikoti’ 
white donkey. Did he not get into very bad trouble 
and was he not saved from it by the skill of Bibi 
Dobson, who was nurse here before you came. Bul, 
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Bwana, that is a long story. Behold, I will tell it to 
you as we go on safari one day.” 

“Right, 1 have need of sleep now, behold, there 
is much work ahead of us.” 

Daudi splashed off toward his home at the hos- 
pital after bidding me “Kwa heri—good-bye.” 

Soon I was in bed. The rain had ceased, but the 
wind was blowing strongly and shutters: (made from 
kerosene box wood) were rattling noisily. As | 
dozed off this squeak seemed to be mixed up some- 
how with the wailing of a broken-hearted mother 
that I had heard at the village of Chibaya earlier 
in the evening. Then came sleep, and it seemed 
very little of it before I heard a voice outside the 
fly wire of my window saying, “Bwana, Hodi, 
Bwana—may I come in?” 

“Nhawule—what’s up?” I asked. 

“Bwana,” there was urgency in the tone. “It is 
I, Mubofu, am I not here with many sick ones.” 

I glanced at my watch. It was five in the morn- 
ing. Turning my torch to the window, I saw Mu- 
bofu standing with a child of seven on his back, 
a boy who looked so desperately ill that I wondered 
for a moment if he was alive. I could see three or 
four other people vaguely standing against the 
white-washed wall of the house. I pulled on some 
clothes and my mosquito boots and came outside. 

“Come,” I said, “let us go at once to the hos- 
pital.” 

All traces of the storm of a few hours before had 
disappeared. I took them into my examination 
room, calling the African night nurse as I did so. 
I lifted the child from Mubofu’s back. Although 
the night was cold and he was dressed only in a 
loin cloth, his skin seemed to burn. As I lay him 
back on the couch, he coughed. The effort of it 
seemed to be too much for him. His chest moved 
up and down spasmodically for a moment before 
he was able to breathe again and I noticed that he 
was breathing three times as fast as Mubofu who 
stood beside him. He was one of perhaps hundreds 
who would develop pneumonia if this epidemic was 
left to itself. “Who is he, Mubofu?” 

“His name is Mazengo, Bwana, and he is the 
grandson of Chikoti. Does he not come with me 
chinyele—secretly—to hear the words of God on 
Sunday.” 

I whistled and, lighting a methylated spirits lamp, 
heated a test tube and prepared an injection, which 
I gave to the small boy. 

The blind boy moved close to me. “Bwana, what 
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are you doing?” 

I told him. “In this instrument which has a sharp 
needle on it I have medicine which brings sleep and 
quietness. Behold, is not your friend very tired 
after his journey.” 

“Yoh, Bwana, I too am tired. Have I not car- 
ried him all the way on my back.” 

He sank down wearily on a box. I gave Mazengo 
the injection and a few moments later I saw him 
being taken to the ward in the arms of one of the 
dispensers. 

“Mubofu,” I said, “you have been up all the 
night. You have had much work. Behold, you must 
rest now.” 

The small blind boy shook his head. “Bwana,” 
he said, “I must leave the hospital before it is light. 
Behold, I do not want the people of my village to 
know who it is who has done this work. If they did 
know, things might happen and I might not be able 
to help others.” 

Seeing that is was useless to detain him I un- 
locked the door of the store and cut off a large 
chunk of sugar. I put this into his hand. “Go 
home and sleep in the daytime and eat this on the 
way.” 

As he took it from me I said, ‘““Mubofu, let me 
give you not only food for your body, but let me 
give you a message from God’s book about which 
you may think today and in the days which are to 
come, as we fight for people’s bodies and their 
souls. Once there was a man called Joshua whom 
God picked out as one who would do work for Him. 
When He gave him his orders this is what He said 
—and the words He said to Joshua, Mubofu, He 
says to you—'l will be with thee, and | will not 
fail thee nor forsake thee, be strong and of good 
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‘courage. 


“Kah, Bwana,” said the African boy, “those are 
great words. Behold, since you told me that He is 
a living Saviour I have had great joy in my heart, 
and now you tell me that He will be with me, why, 
Bwana, I will do everything I can to serve Him.” 

“Remember, old chap, though, that you must 
have sleep if you are going to carry this work 
through.” 

“Truly, Bwana, but the work must be done se- 
cretly, for behold, the Chief will stop people from 
coming to hospital very quickly if he finds how 
they are going.” 

Half-way through the morning Daudi came to 

(Continued on page 17, column 1) 





international students are again invited (see NEWS 0 
THE CAMPUS, this issue) to a holiday in the heart 
America's winter wonderland, the Rocky Mounte 
These pictures were taken on last year's Christmas & 
the Rockies holiday. Will you be there this year? 


Far down the trail is the lodge where international stu- 
dents spent Christmas last year. 


Twelve countries were represented in this group on tour th 
@ mountain village in Estes Park, Colorado. 
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A holiday in the Rockies is not complete without 
a ski trip. Here, preparations are in order. 
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And away over the glistening snow, through the 
trees, and across the slopes in this winter wonder- 
land. Will you join us this year? 


These three young men are from Brazil and the Netherlands 
and are students in the United States — but they have just 
arrived for a holiday with other foreign students in Colorado. 


Students have just finished decorating the traditional tree and 
Gre posing beside their accomplishment. 





By C. BRANDON RIMMER 


CATALYST 
OF PERSPECTIVE 


= . . . an eloquent man, well versed in the 
scriptures . . . spoke and taught accurately the 
things concerning Jesus . . . but when Priscilla and 
Aquila heard him, they took him and expounded 
to him the way of God more accurately . . . ” (Acts 
18:24-28 R.S.V.). 

The foundation of the traditional Protestant 
claim to truth is a single source: the valid Scrip. 
tures. In the face of this, Protestantism’s continual 
fracturing raises an interesting question. If Scrip. 
ture is the source of absolute truth, how does it 
happen that men and churches which claim to be 
led of God have such varying interpretations of 
passages and of doctrine? 

We can take comfort in several plausible expla 
nations. One, only a living organism sends off liy- 
ing shoots. Where Christianity has been reduced 
to an ex cathedra status, it has soon changed its 
function from something purely spiritual to 4 
vested interest or a political appendage. All living 
things tend to multiply by one means or another, 
and this can be said to be true of living Christianity. 

Another explanation is the possibility that Chris 
tian paradoxes resolve themselves at a higher level. 
It may be that “interpretations” which seem con 
trary to one another in the light of our present 
limited understanding will someday be seen to be 
supplementary. Therefore, every phase of Christo: 
centric theology is contributing to a harmonious 


HIS, DECEMBER, 195) 





There is no one person’s interpretation of the 
Word of God that will not be changed when viewed in eternity 


whole, the outlines of which cannot now be clearly 
discerned. 

Or there is another explanation which may be 
more satisfactory. In II Peter 1:20 (Williams) we 
read: “You recognize this truth above all else, that 
no prophecy [literally, public statement] in Scrip- 
ture is to be interpreted by one’s own mind, for no 
prophecy has ever yet originated in man’s will.” 
The ideal interpretation, then, is one in which 
Scripture is interpreted solely in the light of Scrip- 
ture—not by the mind—but this ideal situation is 
seldom realized. Those who say that they “just fol- 
low the plain meaning of the Scripture” are some- 
times deceiving themselves. Any conclusion drawn 
from the reading of any passage of Scripture is the 
product of at least two things: the verse, and the 
presupposition that is brought to it. To state it 
syllogistically, the verse is a “minor premise” at- 
tached to a “major premise” which has been con- 
sciously or subconsciously formulated. 

For example: “The Lord is not slack concerning 
his promise, as some men count slackness; but is 
longsuffering to usward, not willing that any should 
perish, but that all should come to repentance” 
(II Peter 3:9). 

If we read this verse in the light of the Calvin- 
istic concept of the sovereignty of God and His 
absolute predestination by an inexplicable act of 
will, we must come to the conclusion that the verse 
quoted refers to the “elect,” (“to usward”) for if 
God wished all men to come to repentance, all 
would come. (Calvin, “Institutes of the Christian 
Religion,” Book III, Chapter xxiv, 16.) 

Contrariwise, if we preach the freedom of man 
to make his own choice as to whether or not he will 
receive the salvation of Christ through repentance 
(“whosoever will may come”), we can claim that 
the verse in II] Peter shows the mercy of God. 
(Cannon, W. R., “The Theology of John Wesley,” 
New York-Nashville: Abingdon-Cokesbury Press, 
page 117.) 

Again, if we approach the verse with the concept 
of the sovereignty of God in all matters of salva- 
tion and add to it the love and mercy of God, the 
conclusion drawn would be universal reconciliation : 
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all men will ultimately be saved. (Other parts of 
Scripture obviously contradict this, so the position 
is untenable. ) 

The three possible interpretations are conflicting 
and can hardly be the product of the verse. The 
conclusions result from presuppositions which are 
brought to bear on the verse. 

What is true for systems of theology can also be 
shown to be true for individuals. A convert newly 
won to the Kingdom will read a verse of Scripture 
with a multitude of religious preconceptions that 
are not necessarily scriptural. If growth continues, 
years later the same verse may have an entirely 
different connotation because of increased experi- 
ence and understanding. 

The constant factor in our theology should be 
Christ. It can be argued that when Paul told Tim- 
othy that some men were always learning “but 
never able to come to the knowledge of the truth,” 
he referred to the spiritual indwelling of Christ 
rather than to an intellectual theory about Christ, 
for Paul used the word epignosis, meaning “full 
knowledge,” knowledge that is appropriated by 
more than one facet of the human personality. 

In Paul we have a man who was converted by a 
special revelation of Jesus Christ (Acts 9), who 
received the gospel by a supernatural method (Ga- 
lations 1:11), who was lifted by one means or 
another to the heavens (II Corinthians 12), who 
mastered the law to a professional extent (Philip- 
pians 3:5), and who said, “Now we see through a 
glass darkly . . . Now we know in part” (I Cor- 
inthians 13:12). Need we be ashamed, then, to 
admit that all theological truth does not begin and 
end with the particular emphasis to which we ad- 
here? 

In Colossians 2:6 (Williams) we read, “So, just 
as you once accepted Christ Jesus as your Lord, 
you must continue living in vital union with Him. 
with your roots deeply planted in Him, being con- 
tinuously built up in Him, and growing stronger 
in faith.” The roots of our faith and the roots of 
our being are to be planted in Him, but a tree that 
has its branches in exactly the same position year 
after year is dead or petrified. It is Jesus Christ 





Nowhere else in the field of human endeavor 
can so little pass for so much with so many as in 
religion. —A. W. TOZER 


who is the same “yesterday, today, and forever,” 
not the growing Christian. 


To this thesis there is an antithesis. A tree does 
not change its fruit no matter how much it alters 
its shape. The nature of a peach tree is to bear 
peaches; the nature of a Christian is to bear forth 
Jesus Christ. There is a tremendously stabilizing 
element in the Christian position, for in Him “are 
hid all the treasures of wisdom and knowledge” 
(Colossians 2:3). Also there is finality in the words 
of Paul when he says, “For ye are dead, and your 
life is hid with Christ in God” (Colossians 3:3). 

These two factors balance each other neatly, and 
the Christian life contains both. On the one hand, 
there should be a decisive break with the things of 
this world until we can say with Paul that the world 
is a dead thing to us. On the other hand, the life 
that is in Christ must be ceaselessly growing. 


The break with the world is definite, but the life 
in Christ is dynamic. The early Christians defined 
themselves as “followers of the Way.” Christianity, 
manward, is a stand; Godward, it is a walk. The 


source of directional power is an ever increasing, 
ever growing, ever developing grasp of the Word 
of God. 


May our presuppositions become more and more 
scriptural, and may they consistently replace un- 
consciously held premises that are the product of 
sinful nature and unsurrendered will. May our 
minds surrender increasingly to the mind that was 
in Christ Jesus. We'll know it when the Spirit of 
God has led us into it, for it is “. . . first pure, then 
peaceable, gentle, willing to yield, full of compas- 
sion and good deeds, free from doubts and insin- 
cerity. The harvest of uprightness is grown from 
the seed of peace by those who are peacemakers” 
(James 3:17, 18 Williams). 

[Ed. note: Charles Hodge (Systematic Theology) 
has summarized the Biblical position concerning 
understanding the Bible as follows: 


“If every man has the right, and is bound to 
read the Scriptures, and to judge for himself what 
they teach, he must have certain rules to guide him 
in the exercise of this privilege and duty. These 
rules are not arbitrary. They are not imposed by 
human authority. They have no binding force 
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which does not flow from their own intrinsic truth 
and propriety. They are few and simple. 

“1. The words of Scripture are to be taken in 
their plain historical sense. That is, they must be 
taken in the sense attached to them in the age and 
by the people to whom they were addressed. This 
only assumes that the sacred writers were honest, 
and meant to be understood. 

“2. If the Scriptures are what they claim to be, 
fhe Word of God, they are the work of one mind. 
and that mind divine. From this it follows that 
Scripture cannot contradict Scripture. God cannot 
teach in one place anything which is inconsistent 
with what He teaches in another. Hence Scripture 
must explain Scripture. If a passage admits of 
different interpretations, that only can be the true 
one which agrees with what the Bible teaches else. 
where on the same subject. . . . This rule is some. 


times called the analogy of Scripture, and some. 


times the analogy of faith. There is no material 
difference in the meaning of the two expressions. 

“3. The Scriptures are to be interpreted under 
the guidance of the Holy Spirit, which guidance is 
to be humbly and earnestly sought. . . .”) END 


SIXTY PER CENT MORTALITY 
(Continued from inside front cover) 

cepting the Bible as the Word of God nor taking 
the gospel of Jesus Christ as their message. Frus. 
trated at the lack of response to their message of 
“social realignment” many in this group have 
thrown in the sponge, saying, “These people don't 
want to hear what we have to say.” 

But what about the missionaries who have been 
thoroughly evangelical and evangelistic? 

First let us rapidly dispose of those cases where 
the mission board was responsible. Poor candidate 
screening no doubt accounts for some casualties. 
At best the candidate secretary sees only the out 
ward appearance. Academic degrees, zeal, humil- 
ity in cleaning the mission home can easily mislead. 


Poor field administration policies in India have 
proved an unnecessary hair shirt for some new 
missionaries. However, this may easily be given 
as the reason when the roots of the new mission: 
ary’s decision to leave lie within himself. In cer- 
tain instances Bible-believing new missionaries have 
found themselves suddenly—in India—forced to 
work with colleagues who do not believe that the 
Bible is God’s Word. In either case a few questions 
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by the candidate (before he went to India) might 
have led him to another board and prevented dis- 
jllusionment in India. 

But why did the great majority of India mission- 
aries who cannot blame the board leave? A sea- 
soned India missionary lists these reasons: 

1. Living by “hunch”: Not a clear recognition 
of God’s call to the mission field, but a “hunch” 
that India was His will brought about the decision 
to go. Later, confronted by a difficult new language, 
inconveniences, hardships, he receives a new 
“hunch” to return to the States. 

2. Independence: “I want to do what I want 
to do when I want to do it.” Some new mission- 
aries find this impossible for the first time in life. 

3. Lack of discipline: Poor study habits, lazi- 
ness, selfishness show up in India. The presence 
of language school and the absence of cokes point 
up the (to him) grinding monotony of everyday 
life. 

4. Absence of sensational results: The new mis- 
sionary accustomed to large American youth meet- 
ings and scores of decisions finds ordinary mis- 
sionary work in India quite disappointing and his 
own inability to communicate in the language frus- 
trating. (It is no coincidence that “The Restrained 
Language of Scripture,” elsewhere in this issue, 
was written by another India missionary.) 


India has been called “the graveyard of. mis- 
sionaries.” It may more aptly be called a showcase 
for the softness of present American life and Chris- 
tianity. 

Jesus said, “Whoever does not bear his own 
cross and come after me cannot be my disciple. 
For which of you, desiring to build a tower, does 
not first sit down and count the cost, whether he 
has enough to complete it? Otherwise, when he 
has laid a foundation, and is not able to finish, all 
whe see it begin to mock him, saying, ‘This man 
began to build, and was not able to finish’ ” (Luke 
14:27-30 Rsv). END 


JUNGLE DOCTOR'S ENEMIES 
(Continued from page 11) 

see me. “Bwana,” said he, “I have found the man 
Ndogowe, who was bitten by the donkey. Bwana, 
he says that we need have no fear of trouble from 
the village for at least two days, for has not the 
chief been drinking very much beer, and also 
nghangala—native mead.” 


This I knew to be a highly potent drink made 
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from bush honey, and | thought that even so ex- 
perienced a drinker as Chikoti would be out of 
circulation for at least two days. 

“Daudi, you promised the other day to tell me 
about this fellow Ndogowe.” 

The African dispenser smiled. “Kah, Bwana, 
what a story it is. You know that donkey that 
Chikoti rides, the white one?” 

I nodded. 

“Behold, it is a very valuable ass and therefore 
badly spoiled and very cranky. Does not the chief 
have it fed on porridge like a child. Well, one day 
Ndogowe brought the animal’s food in a dish, but 
the donkey was in a bad temper and snapped at 
him and bit the end off his nose.” Daudi put his 
thumb on his fingers illustrating how much had 
been removed. 

“Heeh, Daudi, what then?” 

‘Bwana, it’s hard to believe. He picked up his 
nose, or rather, the bit that was bitten off, jumped 
on the chief’s bicycle, and rode hard to the hos- 
pital. Yah, Bwana, what a mess. Heeh, it makes 
my insides creep even now. But Bibi Dobson was 
not upset. She bathed his nose, boiled up a needle 
and some horse-hair and sewed it on again. Then 
she put a dressing on it and put everything in place 
with cotton wool and sticking plaster.” 

“Hongo, Daudi, but what happened, did it heal 
quite all right?” 

“Yes, Bwana, that was the amazing thing, it 
healed without any trouble whatsoever. The only 
thing that worried him was that the tip of the nose 
wasn’t quite in the same place as it was before the 
donkey bit it.” 

“Was he happy about it all?” 

““Eeh, Bwana, was he happy? Why, he talked and 
talked and brought us pawpaws and sweet potatoes 
and then at Christmas time he brought a young 
goat which we killed and cooked, and Bibi said she 
had never tasted a lamb like it!” 

I laughed. “But tell me, Daudi, what help are 
we going to get from this man?” 

“Well, Bwana, all we can hope for is that he will 
tell us what is happening in the village. He will 
not do anything, but he will be eyes and ears for 
us in a place where we have very few to help.” 

“What a team we’ve got in Chibaya to fight 
against this epidemic, Daudi—a blind boy, and a 
man whose nose was bitten off by a donkey.” 

(To be continued) 


Copyright by Paul White and Paternoster Press. Used 
by permission. 
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Mike’s face was screwed into a contortion as, he 
pounded his feet in the snow and called directions 
to Bill inside the window. 

“Now move that blue light down an inch,” he 
bellowed. 

With a nod of approval he disappeared around 
the end of the porch and came puffing in at the 
back door—shedding G. I. jacket, gloves, and cap 
as he came. 

“A colder day and a more beautiful Christmas 
tree I’ve never had the pleasure of meeting,” he 
blew. “And now for the mistletoe.” 

His black eyes sparkled like a little boy’s as he 
stood—arms akimbo—viewing the tiny tree now 
groaning with decorations. 

“Yes,” drawled a voice from the floor, “we en- 
gineers have a way with Christmas trees. And 


Sally expected to find ample opportunity in three 


hours to present a positive witness for Christ 





three-hour HOLINAY | 


By VIRGINIA LOWELL GRABILL 


from where I lie, this is an outstanding success.” 

“You engineers—you lug—you mean we Korean 
vets. Who put on every last piece of tinsel and 
balanced every single ball?” 

“But who made the lights work?” 

In the kitchen Sally smiled at the banter. Just 
like two bragging kids. But so nice they could re- 
lax and be kids. Both so far from home and Christ- 
mas day. Of course she was far from home too. 
Sometimes she wished she’d gone with one of her 
apartment mates. All three had asked her for the 
holidays, But the old-fashioned apartment was 
homey, and there was a job to do today for the 
Lord—if she could. 

“Where are your cards, Sally?” came an unwel- 
come interruption. 

“Don’t own any. What would a thesis-writing 
assistant in English do with such frivolity?” 

“I've been trying to convince Mike that we 
really work at this university,” Jim echoed. “That 
should prove it.” 

Well, one embarrassing moment past. But no 
witness either, really. Strictly negative. She should 
have planned better, she guessed. But when they 
stood there at the back of the church last Sunday 
trying to get acquainted, they looked so lonesome. 
The other students and most of the other soldiers 
from the nearby camp were gone for the holidays 
and the church was half empty. Everybody seemed 
to have plans—somebody ought to ask them. So 
here were two men who needed the Lord and she 
was to have them almost half a day, but what would 
she do for their souls? 
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“Mind if we smoke?” Mike’s boom interrupted 
again. 

“Go ahead. I'll bring you a saucer or something. 
Or come get it yourself, lazy.” 

No use being fussy about these things—although 
she did hate the way the apartment would smell 
for a full day afterward. Maybe she could start 
a conversation about going to church or the chap- 
lains in Korea or the Christmas program she went 
to last night. But no, they were swapping fishing 
tales now—nice fellows, really—and how would a 
churchy subject fit in? 

“Say, could we do anything? I happen to have 
an engineer here who can swing a mean potato- 
mashing arm,” a deep voice came from the other 
room. 

“Or how about a Korean vet to juggle the ice 
cubes? He’s just back from the battlefields and 
ready for anything!” 

“Now don’t get eager. The cocktails are about 
to be forth-coming.” 

“Not real cocktails, Sally?” 

“Silly, straight cranberry juice, of course.” 

“How about a nip of something to spice it up? 
Just for the festivities, you know.” 

“No thanks, Mike. I guess you don’t know me, 
do you?” 

There, another negative, and he’d think her a 
wet blanket for sure. And what chance to attract 
him to the gospel now? The silence was too long. 
They were probably saying things to each other 
silently—making big mouths in order to understand. 

But the roasting hen was turning beautifully 
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brown and that would help. The pie looked the 
best she had ever done, and maybe the little cheese 
Christmas trees on top would make them forget the 
lack of zip in the cocktail. 


Oh, here it was now—time to say the blessing— 
and the boys were already tucking in their napkins 
and picking up their forks. 

She held up a playful finger. “Tut, tut, time to 
say grace, boys.” There. But they had almost ex- 
pected that. 

Pie and coffee and the dinner was done. And 
they'd soon be gone and still no real witness. Oh 
yes, the little presents on the tree. Dad always read 
Luke 2 before the gifts were distributed, but this 
seemed hardly the place. 

“Say, Sally, this is a pretty ritzy tie clasp. I’ve 
never seen one in the form of a hammer before. 
Quite the thing for a first-rate engineer!” 

“And the little pencil on mine will be most ap- 


propriate when I get back to school. Thanks, 
Sally.” 


Now it was almost over. And not one word of 
the Saviour. Lots of negatives to scare them from 
Him but nothing to help them. There, they had 
their coats on and were moving toward the door. 
still bantering about engineers and soldiers. 

“This has been swell, Sally. That tree still has 
a strictly G. I. look about it.” 


“Check the way the lights are still burning— 
an engineering feat to delight one’s eyes.” 

“But thanks, Sally. It’s been great. You went to 
a lot of work to help a couple of lonely guys at 
Christmas and don’t think it wasn’t appreciated by 
this G. I.” 


“Yes thanks, Sally. It was just the way home 
used to be—roast chicken, cranberry juice, apple 
pie and all. Only one thing: Mother always read 


the Christmas story — you know, the one from 
Luke.” END 


JEAN NICHOLAS GROU: 


It is well to bear in mind that God in His wis- 
dom only gives the grace of self-knowledge grad- 
ually; if He were to show us our true selves sud- 
denly, we should despair, and lose all courage. 
But as we perceive and conquer the more glaring 
faults, His gracious Light shows us our subtler. 
more hidden imperfections: and this spiritual 
process lasts all through life. 


— FROM THE ALLIANCE WEEKLY 
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FROM THE INTER-VARSITY 


Review Shelf 


LEITH SAMUEL 


THE FIFTH FREEDOM by Leith Samuel. Inter-Varsity Chris. 
tian Fellowship; 47 pages, price, 10¢, 100 for $6.50. 

Students and graduates who heard Mr. Samuel 
during his university missions in North Americ 
(1950-51) will recognize this as one of his mos 
effective messages and welcome its appearance in 
print. It is the gospel at home in 1952 on a uni 
versity campus. 

If there is any weakness it is the lack of Biblical 
authority (whether quoted directly or paraphrased) 
for that which Mr. Samuel affirms. 


THE DEATH OF CHRIST by James Denney, edited by R. J. 
G. Tasker. Inter-Varsity Christian Fellowship, Chicago an 
Toronto, 1952; 207 pages, price, $3.00. 


“| haven’t the faintest interest,” Dr. Denney one 
said, “in theology which does not help us to evan 
gelize.” The writer of this book went on to say 
that the theology of which he spoke was that which 
recognizes “the centrality, the gravity, the inevi- 
tableness and the glory of the death of Christ’ 
(from the editor’s preface). In that statement may 
be found the reason for this book’s value. 

First published in 1902, this classic on the atone 
ment has been out of print for many years. It 
republication this year is an outstanding service l 
Biblical Christianity of the British IVF and of Pro 
fessor Tasker, who edited and in some places 
abridged the work. 


Especially helpful in the modern situation art 
the chapters setting forth the place given to the 
death of Christ and the doctrine of that death in 
the Synoptic Gospels and in early Christian preach 
ing. Following these chapters Dr. Denney builds a 
impregnable case for the atonement from the epit 
tles of Paul, the epistle to the Hebrews and the 
Johannine writings. A chapter dealing with the 
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death of Christ in preaching and theology is rele- 
vant today — perhaps more relevant than it was 
when orginally written fifty years ago. 

Any student who wants a Scriptural (and there- 
fore authoritative) answer to modern unbelief will 
find it by carefully reading The Death of Christ. 
The concluding chapter, “The Atonement and the 
Modern Mind,” was separately published by Dr. 
Denney originally, but enhances the value of this 
new edition. 

I$ THE HIGHER CRITICISM SCHOLARLY? by Robert Dick 
Wilson. Sunday School Times Company; 62 pages, price. 
og. 

What others would have taken 450 to 600 pages 
of vague polysyllables to write, Dr. Wilson said in 
62 pages of direct, simple language. This was un- 
fortunate for two reasons: first, most Christians 
today purchase books on the basis of weight, num- 
ber of pages and attractiveness of jacket; and sec- 
ond, most Christians today use complexity of 
thought and unintelligibility of language as criteria 
of scholarship. 

Despite the handicap of its simplicity and brev- 
ity, Is the Higher Criticism Scholarly? has much to 
commend it. Dr. Wilson was one of the most able 
defenders of the Word of God that this country 
(or the English-speaking world, for that matter) 
has produced. This booklet contains the essence of 
his magnificent defense of the Old Testament. Dr. 
Wilson was a linguist, skilled in 45 languages and 
dialects. 

In an interesting foreword, Mr. Philip E. How- 
ard (Sr.) has told much about the author’s back- 
ground. He tells of Dr. Wilson’s decision to spend 
1S years in language study and then 15 years in 
Biblical textual study before he wrote. (Times have 
changed. Today a budding Biblical scholar pub- 
lishes his first book when just out of graduate 
school, and begins to accumulate his study library 
with royalty funds.) 

The first edition was published in 1922. A fore- 
word by Dr. Allan A. MacRae to the ninth edition 
(1948) deals with the relevance of the booklet in 
a modern neo-orthodox context. Dr. MacRae was 
first the student of, later the assistant to Dr. Wil- 
son. He quotes Professor Wilson as follows: “Build 
solidly. Prepare thoroughly. Never be satisfied 
with superficial answers. God’s Word can stand 
the most thorough investigation. Do not shirk the 
dificult problems but seek to bring the facts to 
light, for God’s Word and God’s world will never 


contradict one another.” 
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THE SEVEN CHURCHES by E. M. Blaiklock. VanKampen 
Press; 80 pages, paper jacket, price, $1.25. 

THE CHRISTIAN IN A PAGAN SOCIETY by E. M. Blaiklock. 
Inter-Varsity Fellowship; 30 pages, paper jacket, price, 50¢. 

Last year Professor Blaiklock visited the United 
States and Canada, speaking to IVCF groups, on 
his way from England to New Zealand. There he 
is professor of classics in Auckland University Col- 
lege. Familiarity with the field of classics marked 
his speaking and characterizes these books. 

The Seven Churches is a series of brief exposi- 
tions of the letters to the churches in Revelation 
2 and 3. The history and geography of the region 
in which each church was located provide a back- 
ground in which the reader examines God’s mes- 
sage. The exposition is sound from a historico- 
grammatical standpoint, making full use of back- 
ground material to illumine the teaching God had 
for first century—and twentieth century—Chris- 
tians. 

Professor Blaiklock’s thesis in The Christian in 
a Pagan Society is that we are back for the first 
time in the earliest centuries of Christianity, and 
these centuries therefore provide some relevant 
clues to the kind of attitude we should adopt. The 
Christian student in a modern pagan university 
society will find that his problems are not so new 
—as well as some tested solutions—in reading this 
brief, well-written book. 

THE SEARCH, author not given. Inter-Varsity Christian Fel- 
lowship, 1952; paper jacket, 64 pages, price, 50¢. 

“The Christian way described in a series of thir- 
ty-one daily readings from the Bible with explan- 
atory notes”: this description on the cover of this 
book indicates the group for which it was written. 
The Search will be found useful with those who are 
seeking, whether students from abroad or our own 
American contemporaries who know little about 
God’s Way and God’s Word. 

Quotations are from Weymouth’s modern Eng- 
lish version, increasing the book’s helpfulness. The 
explanation of the Christian way is logical in de- 
velopment, simple in expression and definite con- 
cerning the truth. JTB 


ED. NoTE: These and other publications of vcr are avail- 
able to students and His subscribers at special prices when 
ordered from tvcr, 1444 North Astor, Chicago 10, Illinois, 
or from 30 St. Mary Street, Toronto, Ontario, Canada. Men- 
tion your His subscription number (found on address plate 
or back cover) or school where studying when you order, 
otherwise you will be billed full retail price. Special prices: 
The Death of Christ, $2.00; The Christian in a Pagan So- 
ciety. 35¢: The Search, 35¢. 





CHRIST 


FOUND ME AT 


DENVER I 


-_ I START, let me give you a little back- 
ground. I was raised in a Roman Catholic Church. 
I don’t want to tear down that church. With all 
respect to the Roman Catholic Church, they taught 
me that I would have to reach God by my own 
works. If I happened to die at the right time, be- 
tween confessions when there was no mortal sin 
in my soul, I might get to heaven. That was my 
hope. I kept thinking as a young boy that maybe 
when I got older I would be able to keep from 
sinning. 

Well, I went to the Marine Corps and I learned 
a new attitude toward everything in life—toward 
people, toward other races, toward women, toward 
everything. Everything that I had learned about 
when I was a kid changed. All the morals I had 
when I was a young boy went right down the drain. 
I learned, too, that I had to do a lot of things to 
compete with other Marines. I was a little shrimp, 
and I was out with big men; and I had to do a 
lot to keep up with them, to show that I was a 
man too. Okay. 

Then there came the time when I went overseas. 
So many times the questions came to me, “Why? 
Why do men hate the way they do?” I’ve seen an 
American crush another American’s skull with his 
foot. I’ve seen atrocities in China that if we heard 
about the Japanese doing them, we'd be screaming. 
I saw people living like animals, literally animals, 
pulling wagons that I think a donkey would have 
trouble with. I asked myself, “Is there a God for 
Americans and not for China? Where is God when 
all the rottenness is in this world? All we do is 
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struggle. Fight and hate. Where is God? And it 
not only here in China but all over the world—i 
India too. Where is God?” 

Then, knowing that I couldn’t keep myself fron 
sinning, couldn’t keep from temptation, I used 
set myself goals: if I could only last for so mam 
weeks from this sin or that sin, then I would know 
I was on the right track. But you know, I neve 
could last. I didn’t know that “all have sinnel 
and come short of the glory of God,” and that m 
one could last without Jesus Christ. So I cam 
home an atheist. That is the only belief I had in 
those years. When there is no God to be accoun: 
able to, that is the only belief you can have wha 
you find you can’t stop sinning. 

Well, I went into the engineering division bad 
East in a junior college, and as everybody know 
who knows a little bit about science, science prove 


everything and it disproves God. Anybody who haf 


a Reader’s Digest knowledge of science will sa 
that there is no God. 

Then my roommate accepted Christ. All of 
sudden a fellow who was a regular guy—a fellov 
who could swear and drink beer with me every S# 
urday night—well, all of a sudden he was kneelitf 
beside his bed and praying. He started showin 
me the Bible. I thought, “He just got in with! 
bunch of crackpots in some camp up in New Yot 
State, but the psychological feeling will wear off. 

We came across country to go to Denver Uni: 
versity. Every now and then he would take out his 
Bible and show me. Well, I wouldn’t look at it- 
I would let him read it to me, but I wouldn’t loo 
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at it. Phrases stuck—phrases like, “By grace are 
. not of works lest any 


you saved, through faith . . 
man should boast.” 

When he wasn’t in the room I wondered about 
that. I used to say, “I was taught all my life that 
it was my works; it wasn’t the gift of God, it was 
what I could do for God. It was depending on 
whether I died at the right time without sin or not.” 

Just so that he didn’t know—I knew that he was 
pretty shrewd—I used to put papers all around the 
Bible so that when I lifted it up I would put it 
back in exactly the same spot, figuring that this 
fellow was smart enough to measure how far from 
the edge of the table it was. I knew this fellow. 
He comes from Brooklyn too. Well, I read the un- 
derlined verses in his Bible and they were just the 
right ones. Pretty soon I was just confused. And 
then I said, “Oh baloney! I’m finished with that 
stuff.” 

Finally I started seeing even in my scientific 
courses the approach where we can see the effect 
of things not by looking directly, but we can see 
the effect, and therefore see the original thing. A 
very poor example would be the vapor track of an 
airplane and its effect in the sky without seeing 
the plane. I started wondering, “maybe there is a 
God.” 

It wasn’t long before I was so confused—read- 
ing the Bible on the sly, listening to my roommate, 
plus courses I had in atomic physics—that I just 
prayed, “God,”— not even being sure there was 
one—“if all I need is Jesus Christ, if that’s all I 
need as Bob tells me, I’ll take Him.” 

You know, the only way I know that this is the 
true religion is that it works. Ever since then, the 
old language picked up in the service slowly just 
went away. Things that I had disciplined myself 
against for years, things that I had banged my 
head for against the wall, said the Rosary for, did 
everything to get rid of—all these things I soon 
lost taste for. And so many times just when I was 
about ready to drop everything, God has Himself 
picked me right up and I felt like such a fool for 
having doubted Him. : 

God works, and you know, it happens so often 
it’s no coincidence any more. It just happens over 
and over again. You don’t have to understand the 
process of digestion to eat do you? You eat and 
it works, so therefore you eat again. And with God 
and with Jesus Christ, I can’t explain it. All I know 
is—it’s rich, it’s warm, and it works! END 
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BORN TO DIE 
(Continued from page 3) 


tice. God the Son, in a perfect act of self-sacrifice, 
humiliation, and obedience accomplished it. Noth- 
ing we can ever say, sing, or do in time and eternity 
can ever really express the depth of gratitude we 
owe to our incarnate Lord. 


We are glad the text continues and assures us 
that all that Christ surrendered and renounced for 
our redemption He has regained as a reward for 
His great sacrifice. God has “super-exalted” Him 
and given Him the “name which is above every 
name.” Who else had so much, renounced so much, 
was humiliated so greatly, obeyed so perfectly, sac- 
rificed so completely, and died through such phys- 
ical and spiritual suffering? None! He alone is 
therefore worthy of such exaltation and of receiv- 
ing such a name! 


We must not forget that the theme Paul was dis- 
cussing was the necessity of love, humility, and 
service among Christian brethren. This magnifi- 
cent digression on the incarnation was to show to 
Christians the perfect example of love, humility, 
and service. The type of inward spiritual disposi- 
tion which led Christ into the sacrifices of the in- 
carnation is to be the type of inward mind we are 
to have. “Let this mind be in you which was also 
in Christ Jesus.” Therefore those who have the 
most among us of honor, reputation, leadership, 
ability, influence, or high position are those in the 
position to be most Christlike. How sad that in so 
many instances those of such position are not like 
our Lord who said, “Whosoever will be chief 
among you, let him be your servant: Even as the 
Son of man came not to be ministered unto, but 
to minister, and to give his life a ransom for many” 
(Matthew 20:27, 28). Since humility and self-sac- 
rifice and menial service were graces that crowned 
the brow of Christ, let none of us think he can 
surpass our Lord in being too important for these 
graces. They are the necessary oil of Christian 
fellowship; they prevent friction and that heat that 
friction generates. 


“Let this mind be in you, which was also in 
Christ Jesus.” END 


JOHN BUNYAN: 
In prayer it is better to have a heart without 
words than words without a heart. 





This is the story of the 


= THE JAPANESE IVCF is just beginning, it has 
no real history. But even so the traces of grace 
can be seen. If the Book of Acts can be called the 
Record of the Acts of the Holy Spirit, our progress 
might be named the Trends of Grace. 

Christianity first entered this country in the form 
of Nestorianism. Later Xavier introduced the 
Jesuits and recently came modernism. Liberalism 
and Neo-orthodoxy have taken root and have spread 
out with rapidity. In such circumstances God raised 
up Japanese IVCF. 

On June 14, 1947, in one of the rooms of the 
Nippon Medical University an insignificant group 
of university students gathered. Then unnoticed, 
they met every Saturday at a definite time, and 
were led in Bible study by Mr. Roy Hasegawa. In 
September by the help of Japan’s IVCF staff 
worker, Miss Irene Webster-Smith, and Charles 
Hummel, this small group was gathered into the 
IVCF. This led to the starting of small Bible 
classes in several universities, some of which grew 
to form small IVCF groups. 

About six months later, a student from Tokyo 
University of Education joined us. The Lord 
blessed our small meetings and eventually this stu- 
dent was saved. Then some of our friends came 
to the Saviour so that in another six months we 
were several more in number. We gathered fre- 
quently to pray at the IVCF Center which had 
been established. Our fellowship with one another 
could be said to have exceeded that of a family, 
and sometimes several of us would spend long 
times of fellowship and prayer together. 

The summer of 1948 we had our first [VCF con- 
ference. From the ten to fifteen saved at that time, 
some have finished their university courses and 
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beginnings of the work of God among students in Japan 


are now in Bible training, while some are being 
used of the Lord on their campuses. 

Autumn of 1948 saw street-meetings and campiil 
activities. So earnest were we that our scho 
work began to suffer. Such were the errors W 
committed, yet the Lord guided and led us towas 
maturity. 

Groups who believe the Bible are often unpop 
ular. We were no exception. We were criticiz 
and slandered by other groups. Besides this, th 
Japanese in general are greatly influenced by pow 
Renaissance philosophy and thought. World-wi 
literary works are read even by maid servant 
Uuniversity students read world famous literary 
philosophical and thought literature published i 
the forms like the English Penguin Library a 
a special German issue. Their philosophy of li 
is in accordance with idealism, materialism or se# 
entific positivism. Because of the strong influen¢ 
that Germany has had on the education of Japam 
students will not be satisfied with illustrative arg 
ments but enjoy philosophical and logical arg 
ments so that in many cases apologetics plays : 
important part in evangelism. 

Among the forty to fifty gathered to the second 
IVCF summer conference—in 1949—fewer than 
twenty could be said to be active members, though 
Mr. John Schwab had begun working with the 
IVCF that spring. At one time it seemed thal 
things were really progressing, but in a count 
where to recede one step is considered more of & 
virtue than going forward one step, this was bul 
a momentary phenomenon. 

That autumn an evangelical seminary in Toky@ 
was begun. Several graduates were definitely le 
and began studying. The graduates, realizing the 


HIS, DECEMBER, 195% 


a 





HOKKAIDO 





By REIJI OYAMA 


DOCTRINAL DIFFERENCES AND CHRISTIAN LOVE 

“My honored friend and brother, for once hearken to a child who is willing to wash 
your feet. I beseech you, by the mercies of God in Christ Jesus our Lord, if you would 
have my love confirmed toward you, write no more to me about the misrepresentations 
wherein we differ. Why should we dispute, when there is no possibility of convincing? 
Will it not in the end destroy brotherly love, and insensibly take from us that cordial 
union and sweetness of soul, which I pray God may always subsist between us? How 
glad would the enemies of our Lord be to see us divided. How would the cause of our 
common Master every way suffer by our raising disputes about particular points of doc- 
trine. Honored sir, let us offer salvation freely to all by the blood of Jesus, and whatever 
light God has communicated to us, let us freely communicate to others.” 


responsibility of their high calling, devoted them- 
selves to their studies so that the undergraduates 
were deprived of their mature counsel and advice, 
and for a while the work was at a standstill. What 
sustained the groups at the campus at this time was 
the blessings received at the DPM and through 
fellowship, both of which had been emphasized 
from the first. Looking back, one can see the hand 
of providence in this, for it led to the transfer of 
the active evangelistic work from the IVCF Center 
to the campus — just as the center of ministry 
among the early Christians was transferred from 
Jerusalem to surrounding areas. 


That we were able to have a spring conference 
the next year seemed to be God’s special arrange- 
ments, too, for it was soon after we were given the 
new Tokyo Student Center. From this time IVCF 
commenced the second stage of growth. The first 
stage can be said to have been time of the forma- 
tion of the muscles, the second a time of growth 
and extension. 

As many Christian workers have experienced, 
actual evangelism among the Japanese will not go 
according to desk theory. In the past years (post- 
war to peace treaty) Christian meetings have 
gathered people as never before. Desk theory tac- 
tics were drawn up and put into practice, but very 
few people remained true to God. Why? Why is 
it that the IVCF in Japan seems to be going at 
snail’s pace? 

One reason is that though Japan in the recent 
hundred years has imported Western culture and 
has begun to be recognized as the most cultured 
country in Asia, the Japanese thought life is still 
permeated with Confucian philosophy. 

Another reason is that there are few evangelical 
churches and few adequate leaders to train the 
new Christians. One thing that many evangelical 
missionaries express is the tremendous shortage of 
national leaders. There are churches surrounding 
the universities but many deny the inspiration of 
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the Scriptures. And those who support this doe. 
trine are often not prepared to deal with university 
students. 

Then who is to labor for the work of IVCF in 
Japan? Already several students have had a clearh 
calling and are studying at seminary. But to estab- 
lish a witness on the several hundred university 
campuses of Japan is a great task. 

Tokyo can be called the university center of 
Japan, for it has almost fifty per cent of the nation’s 
418,500 university students. For the beginning of 
the work, student activities and witness had been 
limited to the city only, but in 1950 some mission-§ 
aries were loaned by their societies for work in 
other places. Mr. and Mrs. Thomas Mitchell of 
The Evangelical Alliance Mission were loaned to 
IVCF for the developing student witness in the 
Kansai area where there are 80,000 students, and 
in the autumn of 1951 Mr. and Mrs. Moses Sabina 
began working in the Sendai area where the stu: 
dent population numbers approximately 9,000. 
With the visit of David Adeney to Japan in the 
spring of 1951 we received many blessings and 
were able to hold a spring conference in Tokyo 
at which time an advisory committee was set up, 
called the Field Council. 

David Tsutada, a minister in Tokyo, was made 
Chairman of this Council and several missionaries 
and former IVCF workers in other countries wert 
made members of the group. The Council acts in 
an advisory capacity and is the guardian of doc 
trine and principles of the IVCF. The campus 
planning is done by the Student Executive Com 
mittee which is made up of several student repre 
sentatives from the different universities. 

This year the publication of the Kirisuto-sha (a 
magazine equivalent to His) was revived and some 
needed student tracts will be going to the printer 
soon. And so in the sphere of literature and eval 
gelism the IVCF is beginning to realize its vision. 

Since the consummation of the peace treaty, the 

(Continued on inside back cover, column 2) 
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| of men more than almost any other.) 


NCE YOU ASKED..." 


OS 


How can the existence of human suffering be reconciled with belief in a 


God who is good and holy, and who has infinite power? (New York) 


Three main answers are suggested by men who 
have considered the problem. (Incidentally, this 
question has exercised the reason and tried the faith 
The first 
answer denies the existence of sin and suffering in 
the world. The second says that God is powerless 


| to prevent sin and suffering in a moral system. The 


third accepts the teaching of the Bible on the 
problem. 

Solutions one and two may be philosophically 
defended, but are untenable for those who accept 
the Bible as God’s Word. If the Bible teaches any- 
thing it teaches that sin and suffering do objectively 
exist. But it also teaches that they do not exist of 
moral necessity, leaving God powerless to inter- 
vene; instead the Bible teaches that God is able at 
any moment to call a halt to sin and suffering in 
the world. 

Perhaps the Biblical answer should be prefaced 
with another question which is even more basic: 
for what purpose does the universe exist? Most of 
those who hold solutions one and two answer, “The 
universe exists for the good of the creatures. Our 
happiness is the goal of creation and should be our 
own goal.” The Biblical answer is completely dif- 
ferent. “For of him, and through him, and to him, 
are all things: to whom be glory forever” (Romans 
11:36). The universe, according to the Bible, exists 
not for the happiness of the creatures, but for the 
glory of the Creator. 

Therefore we cannot afirm that this is the best 
possible world. It is rather the world which God, 
in His infinite wisdom, brought into existence. Suf- 
fering is of the warp and woof of the present world 
fabric; that is for the glory of God. A different 
fabric is promised for the future in which sin and 
suffering will be completely missing; that will also 
be for the glory of God. “And God sha!l wipe away 
all tears from their eyes; and there shall be no more 
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death, neither sorrow, nor crying, neither shall 
there be any more pain: for the former things are 
passed away” (Revelation 21:4). 

But what does the Bible say about the reason for 
the existence of suffering in the present world? 

1. Some human suffering is the result of indi- 
vidual human sin. A Biblical example is David’s 
anguish over the death of his son, conceived in 
adultery and murder (II Samuel 12:14 ff.). Ven- 
ereal disease is another example. 

2. However, suffering is not necessarily the re- 
sult of personal, immediate sin. Most suffering is 
not. Note Jesus’ reply to the disciples who asked 
who sinned, “this man or his parents, that he was 
born blind? Jesus answered, neither hath this man 
sinned nor his parents: but that the works of God 
should be made manifest in him” (John 9:1 ff.). 
This is a clear example of suffering which stretched 
over years for the glory of God—not as punishment 
for sin. 

3. God uses suffering to warn sinners. C. S. 
Lewis wrote, “God whispers to us in our pleasures, 
speaks in our conscience, but shouts in our pain. 
Pain is God’s megaphone to rouse a deaf world.” 

As a boy I could not see the purpose of a row 
of leather thongs which often hung from a standard 
high above railroad tracks. My father explained 
that brakemen rode on top of trains, and would 
sometimes fail to see a tunnel or low clearance 
which the train was approaching. However, a stand- 
ing brakeman who had not observed the danger 


would be struck across the face with the thongs. 
(Continued on page 29, column 2) 


*In this column questions of Christian students 
on any matter of interest — doctrine, Christian 
living, classroom or textbook questions, personal 
problems — will be answered by qualified men. 
Address questions to Editor, “Since You Asked,” 
1444 North Astor, Chicago 10, Illinois. 





J LOVE CHRIST? 


te 

a ANYONE HAS NO LOVE for the Lord Jesus 
Christ, let him be accursed.” Thus, in I Corinthi- 
ans 16:22, the Apostle Paul, under inspiration of 
the Holy Spirit, declares that condemnation is to 
be visited upon mankind for failure to love Christ, 
which is sin. Man is to be condemned not for some- 
thing he has done, but for something he has not 
done. He is to be condemned not because his heart 
is black with sin, but because it is not bright with 
love for Christ. 

The great transgression under the old covenant 
and the Mosaic law was failure to love God, the 
Creator (Matthew 22:36-38), and the great trans- 
gression of the New Testament is no love for Christ, 
the Redeemer (John 3:18, 36). 

Because of the atonement for the sin of the world 
by Christ, the Lamb of God, from one point of view 
the sin question for mankind has been settled in 
Christ. Under the New Covenant mankind is con- 
demned for three things: 

1. failure to believe in Christ (“he that believeth 
not is condemned already” John 3:18, 36) ; 

2. for failure to obey the gospel (“. . . that obey 
not the gospel of the Lord Jesus Christ . . . shall 
be punished with everlasting destruction from the 
presence of the Lord, and from the glory of his 
power” II Thessalonians 1:8, 9) ; 

3. failure to love Christ (“If any man love not 
the Lord Jesus Christ, let him be Anathema — 
[accursed]” I Corinthians 16:22). 

How does this apply to me? 

If I believe in Christ, I shall love Him. If | love 
Him, I must obey Him. If I fail to obey Christ. 
this failure is evidence that I do not really love 
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Him nor believe in Him. 

Christianity is not primarily a philosophy, a 
ethic, a system of doctrine: it is a Person. Chrsjy 
tianity is Christ. Being a Christian is to belong t 
Christ, to love Christ, to live in fellowship will 
Christ and to obey Him. 

If I love my Saviour, Jesus Christ, my face i 
toward God and I journey toward heaven. Hove 
ever, if in no sense my heart moves out toward thi 
Saviour in confidence, love and obedience to Him 
this is evidence that my heart is black with sin ani 
that my back is toward Almighty God. As student 
we face a peculiar danger of saying one thing wile 
our lips, but denying it with our lives. I may sing 
“my Jesus, I love Thee, I know Thou art mine’ 
yet these words may be devoid of vital conten 
simply being empty phrases without reality. 

If, however, I truly love Jesus Christ my Lord 
| shall think upon Him. The thing or person W 
think most of is that for which we most care. 

Necessarily our thoughts are occupied with oug 
studies, our hopes for the future, our family r 
sponsibilities; but there are many occasions in eat 
day when there are moments of leisure, when ther 
is freedom from concentrated study. As the need! 
of the compass points toward the north, does me 
heart and mind, when free from the necessary occt 
pations of life, almost automatically turn toward m 
Saviour? In the morning when I first awake, dot 
my heart naturally lift toward God in thanksgiving 
and praise, or do I think first of myself? Whe 
there is leisure and when there are short perioé 
of free time, do I turn to the radio to listen to som 
popular program or to some novel to while awa 
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' the hour? Or do I turn to the Lord? 
It is possible for things of lesser good to take 
| the place in our thought life that should be occu- 
pied with the Saviour. My Christian union in the 
| university, my church work, my interest in some 
aspect of Christian doctrine—all these are good 
things but these should never come before my de- 
votion to Christ. 

If I love Jesus Christ, I shall love to read of Him. 
' And where else do I read of Him but in the Bible? 
' Our Lord could say, “in the volume of the book it 
is written of me.” Christ is the center of Scripture. 
' The function of Scripture is not to be an end in 
| itself, but to reveal Christ. Do I see Christ in the 
| Scriptures? Do I feed upon Him by faith by the 
F enablement of the Holy Spirit through the Word 
| of God? 
| To many the Bible is dull and tedious and un- 
| interesting. Until the flame of love for Christ has 
| been kindled within our hearts, and we have begun 
to love the Author of the book, we shall have little 


) desire for or interest in the Holy Scriptures which 


| speak of Christ. 

' If I truly love Christ, I shall desire to obey Him. 
| He said, “if ye love me keep my commandments” 
, and again in John 14:21 and 23, “he that hath my 
commandments, and keepeth them, he it is that 
loveth me: and he that loveth me shall be loved of 
my Father, and I will love him, and will manifest 
myself to him . . . If a man love me, he will keep 
my words: and my Father will love him, and we 


— will come unto him, and make our abode with him.” 


| Love is the root of obedience. Obedience is the 
| fruit of love. If Christ is my Saviour, He is also 
| my Lord, my Master and my King. To Him I owe 
| my first loyalty, my primary obedience. The chief 
| concern of my life should be to know and to do the 
' will of God. If I have no personal concern to know 
God’s will and to do God’s will, to obey my Saviour, 


® how can I truthfully profess to love Him? 


Another result of true love to Christ will be that 
| I shall desire to speak to Him in prayer, to fellow- 
ship with Him day by day. I shall gladly speak of 
Him to others for He is my dearest Friend, my 
closest Companion, the One who means more to me 
than all else in life. I shall also desire to speak for 
| Him, to speak on behalf of Him. As His ambassa- 
dor I shall heed His command to proclaim the good 
news of Christ which is salvation. If I do not speak 


to Christ, I will be unable effectively to speak of 
Christ. 
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In the last chapter of the Gospel of John, Jesus 
Christ did not ask Peter, “Do you love feeding 
sheep? Do you love to preach and talk to others 
about me?” Nor did He ask Peter, “Do you love 
sheep? Do you love those to whom you preach?” 
The question which Jesus Christ asked three times 
of Peter was: “Lovest thou me?” 

If our hearts condemn us and we realize that we 
fall far short of God’s ideal, and that again and 
again in reality even though we are living Chris- 
tians we fail to love Christ as we ought, surely we 
can take consolation from the words of John: “if 
our hearts condemn us, he is greater than our 
hearts” and we can say with Peter of old, perhaps 
with tears and in repentance but at the same time 
with true and abiding love, “Lord, thou knowest all 
things, thou knowest that I love thee.” END 


SINCE YOU ASKED 

(Continued from page 27) 
It was a stinging blow, but by causing him to fall 
to his knees it prevented injury or death. Some 
suffering warns of the end of opportunity, and of 
greater suffering to come for the man who does not 
heed God’s voice. 

4. Suffering may be God’s means of disciplining 
His children. “Whom the Lord loveth he chasteneth 
. .. for what son is he whom the father chasteneth 
not?” (Hebrews 12:6, 7). God is not interested in 
sheltering spiritual midgets from blows; He is in- 
terested in building giants. Suffering is one of His 
most frequently used, and effective, tools. Often 
one grows more during two weeks of suffering than 
during two years of ordinary living. Romans 8:28. 

5. Behind the scenes of human suffering is a 
universe-embracing conflict between good and evil. 
God and the devil. Sometimes we are in the center 
of the maelstrom—as was God’s servant Job—be- 
fore we suspect that we are involved in the struggle. 

In considering the problem of suffering (and 
what has been written above is simply an introduc- 
tion) we must always remember that God Himself 
suffered — physical, mental, moral suffering — and 
that One is on the throne of God who has a knowl- 
edge of our sufferings and our infirmities through 
personal experience. Through His sufferings all 
who receive Him shall eternally be relieved of suf- 
fering. 

“For I reckon that the sufferings of this present 
time are not worthy to be compared with the glory 
which shall be revealed in us” (Romans 8:18). END 
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By N. R. BURNS 


THE OPEN DOOR 020m: 


AGRICULTURIST AS A MISSIONARY 


eis GOVERNMENTS of most of the countries to 
which missionaries go are crying out for agricul- 
turists to come and help them: the problem is how 
to increase food production to support a rapidly 
increasing population. Agricultural departments in 
India and many parts of Africa are continually 
seeking the assistance of western agricultural scien- 
tists with regard to better farming methods. Those 
who for centuries have been content to carry on 
with the agricultural methods of their ancestors are 
today waking up to the fact that new ideas are 
needed for the mid-twentieth century. 

Here indeed is an urgent economic need, but does 
this need for agriculturists constitute an opening for 
those whose great ambition and calling is to make 
the saving power of Christ known to those who 
know Him not? Is there here a call to the Chris- 
tian church to send out men trained in husbandry ? 
Can agricultural science, in the same way as med- 
ical science, be used to meet the physical needs of 
men and women and so draw them to the Saviour? 

I cannot attempt to answer all these questions 
fully, but I will pass on some thoughts which have 
come to me after fifteen years’ experience of run- 
ning a farm in the Dohnavur Fellowship in South 
India. I have also had discussions quite recently 
with missionaries and servants of God in Africa 
who are thinking along the same lines. May I say 
that I believe that time is a limiting factor for this 
work, for world conditions are changing so rapidly 


that an open door today may be closed before w 
are able to enter it. 


It must be remembered that the aim of any mis 


sionary, whether he be educational, medical, indu 
trial, agricultural, or anything else, must be ti 


“preach Christ and Him crucified.” To have anf 


lower objective than this will lead to the mean 


becoming the end and the true end being lost sigh) 
of altogether. He must seek to use the knowledg 


and training that is his in order that the people w 
whom he goes may have the opportunity of know 
ing Jesus Christ as Saviour and Lord. His tec 


nical qualifications must be used to get close wp 
those to whom God has called him, in order that yf 


his personal witness of life and lip he may bri 


the power of the living Christ to bear on their live. 
To keep this objective clear before one means th} 
continual discipline and spiritual exercise of keepf 


ing vitally related with God oneself through th® 


cleansing power of the blood of Jesus Christ. | 


know no other preventative against the lowerim = 
of the standard of one’s calling than this, whateve 


the place of our calling may be. 


THE POSSIBILITIES 

The Christian agriculturist has room to fulfill his 
calling in the mission field in three directions. He 
may enter government service as a non-professiond 
missionary; he may be called to work as an agri 
culturist in some established mission work; or he 
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may be called to launch out on his own in an estate 
or farm. I shall only deal with the last two possi- 
bilities, as | have no experience to speak of the first 
which is, however, a wide open door in some parts 
© of the world. 

| There are those whom I know in this country and 
in Africa who are running estates and farms in 
order that the contacts with the labor and staff may 
be used to win men for Christ, and whose efforts 
are bearing fruit. I do not believe that there is 
| nearly as wide a scope where such a person merely 
| becomes the manager; for unless he is supported 
wholeheartedly by the owner there will be continual 
frustration. It will be obvious to all that capital is 
required for a man to launch out on his own. But 
| there are and I hope there will always continue to 
' be those farms arid estates in the mission fields 
| which radiate the light of the gospel. There is an 
' estate in Africa where the running of the whole 
place has been transformed because Africans and 
_ Europeans in key positions are living in the daily 
experience of the power of salvation through the 
_ cross of Christ. One of the advantages of such pri- 
vate enterprises is that a man is free to use his op- 
portunity as God shall guide him, and there is a 
' very great opening for the personal touch upon 
| those among whom he works. 

The other possibility is that of entering agricul- 
> tural work in connection with some established mis- 
» sionary work. This may have three objectives: the 
first to make Christ known, the second to educate 
people in better farming methods, and the third in 
| attempt to make the mission work more self-sup- 
| porting. 


.'| MAKING CHRIST KNOWN 


To carry out the first object, meetings may be 

_ arranged among the labor and staff on the farm. 
These should be regular over a period of say six 

months, discontinued for a while and then taken up 

» again, to keep it from becoming routine and prob- 
ably lifeless. We have found that in the tropics. 
| in spite of the heat at midday, this is the best time 
| '0 meet as in the evening all are wanting to get 
home, are tired, and so are not in a mood to listen 

well. The aim should always be to uplift Jesus 

Christ as Saviour and Lord, and with regular labor 

this gives a peculiarly good opportunity to get to 

know the people and their needs and to bring the 

message to bear on their lives. The personal touch 

will always be welcomed by such people who are 
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almost invariably simple homely folk. For those 
who show real desire and conviction of their need 
of a Saviour instruction classes for methodical 
teaching of the fundamentals of our faith should be 
arranged in order to bring, by the Holy Spirit’s 
action, such desire to fruition. It is preferable 
wherever possible to pass on such seekers to the 
care of the local pastor and church, so that they 
may be built up into the life of fellowship with 
other believers. The nurture and care of those who 
are born again should be one of the most fruitful 
activities of the agricultural missionary. He should 
seek to make prayer a reality in the solution of agri- 
cultural and other problems, and the truths of the 
Bible vital in daily life and work. 

But in practical experience does such a plan 
work? Through the years in our work here in the 
farm we have had those who have been truly born 
again. We have also had many who have back- 
slidden. The percentage of vital, practicing Chris- 
tians has been low, and the fruit which remains 
sparse. There has not been a really abundant con- 
tribution to the life of the local church from such. 
This however is not the fault of the opportunity, 
but because we have not been diligent enough. The 
building up of those who confess faith in Christ re- 
quires steady, patient teaching, which we have not 
been able to give as we desired. 


IMPROVING AGRICULTURE 

The second objective of the agricultural mission- 
ary should be to give a daily practical demonstra- 
tion before the eyes of the local people of improved 
methods and ideas of agriculture. Here is a great 
opportunity to show forth Christian patience and 
forbearance. But a warning is necessary. It is a 
temptation when one begins farming in a country 
where methods are primitive to crash in with all the 
latest one knows of western agricultural science, 
and in so doing try to scrap local methods whole- 
sale. In my experience this does not work. The 
local methods, in the main, have been proved by 
trial and error through centuries to be the best for 
the climatic and soil conditions. This does not mean 
that there is no room for improvement, but the 
change should come slowly and sympathetically. 
The groundnut scheme in Tanganyika was a gigan- 
tic example of the folly of crashing in without un- 
derstanding the conditions and without feeling for 
the people of the area. The agricultural missionary 
can be guilty of the same folly on a small scale un- 





GOD'S PROMISES 
are never broken 


by leaning on them. 


less he is prepared to sit down and learn with pa- 
tience from those whom he has come to teach and 
reach. Let me give you an example. When I first 
began farming under South Indian conditions I 
consistently advocated the practice of deep plough- 
ing, because I had understood it to be good. I have 
come to learn that the shallow ploughing of the 
Indian farmer is not quite so foolish as it seemed 
at first. Admittedly it can be too shallow as when 
due to the weakness of the draught animals the 
plough simply scratches the soil. The agricultural 
missionary who emphatically advocates deep 
ploughing may find that he has to change his ideas. 
This will mean a loss of confidence in him by the 
very people he wants to help; it will reflect on his 
spiritual message. 


SUPPORTING THE MISSION 

The third objective of bringing the mission work 
nearer to being self-supporting can only be carried 
out if capital is forthcoming for the purchase of 
land or for the improvement of existing land. Fur- 
thermore I do not believe that any farm which is in 
any way experimental can be sufficiently profitable 
to help in this direction. If the farm is for food 
production only for an institution or group of in- 
stitutions, then it has a good chance of success in 
assisting such to be self-supporting. In this, as in 
all profitable work, the growth should be gradual, 
for that which is begun on a large scale almost in- 
variably has to be curtailed and this leads to dis- 
illusionment. I should advocate beginning in a 
small way with one branch of farming rather than 
with mixed farming, letting the branches take their 
place as they are needed. I would suggest dairy 
farming as a beginning, adding various crops and 
fruit culture and market gardening later as the op- 
portunity comes. The reason for caution here is 
that slow growth is something that most people can 
understand. They will not be helped in the truest 
sense if large sums of money are sunk in any agri- 
cultural project. They may applaud and flatter one, 
but it will not help them to be better farmers. They 
will shake their heads and say, “Oh yes, that is all 
right for you with plenty of money, but we could 
never find the necessary capital,” and they will gain 
nothing from it. I fear in Dohnavur we have erred 
rather on this side, and on a scale somewhere within 
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the means of the local people, they will begin to tak 
notice and act and ask questions. 
TWO DIFFICULTIES 

An agricultural missionary must avoid makin 
“rice Christians.” The people whom he is seeking 
to win for Christ are dependent upon him for ther 
livelihood. Very often they reason that if they he 
come Christians and show an interest in Christian 
ity they are more likely to be in the running fo 
advancement. Sometimes after an earnest talk with 
a man about his soul, when I have really felt tha 


something is happening spiritually, he has left mj 


with the request to consider his wages, and he seg 
nothing irrelevant in this. It is staggering and hum 
bling and so very good for the missionary, but i 
does not lead to the development of really stabk 
and live Christians. It is the problem of makin 
the claims of Christ real to a man apart from his 
job in order that the power of Christ may be dem. 
onstrated in that very job. I believe that the me 
senger of the Lord in this position must pray ear 


nestly for that deep conviction of sin which wilf 
clarify the motives of the seeker concerned. Howf 


ever, there will be disappointments along this lin. 


Another of the problems, which may or may nif} 


be peculiar to India, is that of debts. Supposing: 
man on the farm is truly born again, and wants \ 
live a real Christian life; one of the first thing 
which he will have to tackle is the matter of hi 
debts, which may have been accumulated in his life 
time or been handed down to him from his parent 
In dealing with this problem the convert natural} 
comes to those who have helped him spiritual, 
asking for their financial assistance. What is th 
agricultural missionary to do under such circutt 
stances? We have tried over many years a “Prov: 
dent Fund” scheme whereby each employee put 
aside a small percentage of his pay at regular inter 
vals. This is invested for him, as well as a furthe 


principle of helping those who make some attemp 
to help themselves to save their money. This system 
has not done away with debts by any means, but! 
has demonstrated in a practical way the value d 
small savings. We have proved here that in the 
long run restraint is of more spiritual value tha 
open-handed support. Our aim should be to 


velop strong Christians who live in dependent§ 
upon God, not on us. EN) 


Reprinted from “The Christian Graduate.” 


HIS, DECEMBER, 195) 





MON 
DEUT! 
Israe 


realiz 
quer 
have 

walk 
espec 
sizes 

the | 
truly 
Whe 
quent 
poten 
ment 
How 

pare 

of ou 


> What 
interest being paid by the employer on the basis df 


the length of time he has worked. This is on te) W& 


DEUTI 


| Lord 


is se 
this | 


through the Bible in five years . a daily devotional guide for your Quiet Time 


MONDAY, DECEMBER 1 
pEUTERONOMY 8 (1) What experiences did 


© |srael have to go through in order to learn 


their utter dependence upon God? What 
kind of circumstances are generally needed 
to teach me the supremacy of spiritual val- 
ues (v. 3)? Cf. II Cor. 4:17. (2) What 
kind of circumstances are the most dan- 
gerous to a continual spiritual awareness 
and simple obedience to the Lord (vv. 
7-18)? Cf. I Tim. 6:17 and Ps. 62:10b. 


'(3) Whenever God enables me to win a 


spiritual victory, what temptation invari- 


‘ably assails me (v. 17)? By what definite 
act of the mind can such temptation be 
overcome (v. 18)? 
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/DEUTERONOMY 9 (1) What is the central 
message Moses here seeks to make Israel 
‘realize before they could be led as con- 


querors into Canaan? What would God 
have me realize before He enables me to 
walk in victory over sin? Read Rom. 7, 


‘especially v. 18, noting what Paul empha- 
‘sizes in this chapter before dealing with 


the life of victory in c. 8. (2) Sin may 
truly be defined as “rebellion against God.” 
When man sins, what is the just conse- 
quence on the part of a holy and omni- 


| potent God? (3) How only was this judg- 
/ ment averted time and again for Israel? 
| How only can it be averted for me? Com- 


pare Moses’ position as mediator with that 
of our great Intermediary (I Tim. 2:5, 6). 
What was the cost in each case? 


WEDNESDAY, DECEMBER 3 
DEUTERONOMY 10 (1) The mercy of the 


| Lord toward mankind who broke His law 


is seen in giving His law a second time. 
this time to be enshrined in an ark of 
shittim wood. Of what is this ark a type? 


See Ps, 40:8 and its interpretation in Heb. 
| 10:5-7, (2) What was the chief duty of 


those whom the Lord separated to be His 
special ministers (v. 8)? (3) Note also 
the two purposes of Levi’s separation, the 
Godward and manward (v. 8). What is 
the corresponding two-fold design of God 
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in separating me from the world to serve 
Him? See Heb. 13:15, 16. 


THURSDAY, DECEMBER 4 


DEUTERONOMY 11 (1) Observe throughout 
this book the emphasis upon “love,” the 
Lord’s love for Israel and the response He 
desired. See 10:12, 15; 11:1, 13, 22. What 
is the significance of the “therefore” in 
v. 1? Cf. I John 4:19. What is the sig- 
nificance in the order love and serve the 
Lord thy God (v. 13)? Am I trying to do 
this in reverse order? (2) What two tre- 
mendous blessings were contingent upon 
love and obedience (vv. 14, 23)? What 
are the corresponding spiritual blessings 
for those who love and obey the Lord 
Jesus? See Rom. 6:22, 14. (3) How can 
I “lay up” God’s words in my heart (v. 
18)? Consider the practical result of so 
doing, meditating on the marvelous ex- 
pression “as the days of heaven upon the 
earth” (v. 21). Are any of my days like 
that? Cf. Mt. 6:10 and Ps. 103:20. 


FRIDAY, DECEMBER 5 


DEUTERONOMY 12 (1) The Canaanites had 
many gods and many sacred spots; Israel 
believed in one God and was therefore to 
have one place of worship. By insisting on 
only one such place, from what evil did 
God desire to keep His people? Note es- 
pecially vv. 30, 31. (2) What was to be 
the chief characteristic of the place the 
Lord would choose (vv. 5, 11, 21)? The 
Lord Jesus has revealed that now we may 
worship the Father in any place but then 
only as this essential purpose is still real- 
ized. Think over Mt. 18:20. (3) Note the 
reiterated command as to the spirit which 
the sacrificial worship of God was to en- 
gender in Israel (vv. 7, 12, 18). Is my life 
a living demonstration of this command so 
frequently repeated in the N.T. (e.g. Phil. 
4:4 and I Thess. 5:16)? 


SATURDAY, DECEMBER 6 

DEUTERONOMY 13 (1) Was the test of a 
true prophet based either on the miracles 
he performed or on the wonders he accu- 


rately predicted? Why does God permit 
false prophets to speak at all? How should 
I react when confronted with new religious 
teachings? With v. 14 cf. I John. 4:1. (2) 
God will not countenance the least devia- 
tion from Himself as the only object of 
worship. Compare the severe measures 
against such sin even in our nearest and 
dearest with those the Lord Jesus com- 
mands in relation to anything in us that 
might cause us to turn aside from the Lord 
(Mt. 18:7-9). The principle is found in 
5b and 17a. 


SUNDAY, DECEMBER 7 

DEUTERONOMY 14 (1) Study God’s com- 
mand in v. 3 in the light of His purpose 
for Israel in v. 2. He has a similar great 
purpose for me (I Pet. 2:9). Does the 
realization of this influence my mental and 
spiritual diet? (2) Note these facts con- 
cerning tithing: it was to be regular (v. 
22); it was to be an occasion of joy to 
the giver (v. 26) and joy to the receiver 
(vv. 27, 29. Cf. 26:12). What is God’s 
promise to those who faithfully give a 
tenth of their income toward the support 
of His servants and of those in need (v. 
29)? Be sure to read Mal. 3:10. 


MONDAY, DECEMBER 8 


DEUTERONOMY 15 (1) How did God legis- 
late for Israel to avoid debt, poverty and 
labor troubles? What is meant by “open 
thine hand wide”? Can a true Christian 
be “close-fisted”? (2) To whom was Is- 
rael particularly to be generous and merci- 
ful? Has Christ set up a lower or a higher 
standard for his followers? See Luke 6:30, 
35. (3) What realization was to impel Is- 
rael to liberality (vv. 14, 15)? Compare 
the words of the One who has liberated 
me from the bondage of sin, “Freely ye 
have received, freely give” (Mt. 10:8). 
(4) If I would really please the heart of 
God in this matter of giving, what must 
be true of me besides mere acts of gen- 
erosity? With v. 10 cf. II Cor. 9:7. 


TUESDAY, DECEMBER 9 
DEUTERONOMY 16 (1) What did the Lord 
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emphasize as the reason He desired Israel 
to keep the Passover feast year after year? 
Likewise, why does He ask us to celebrate 
the Lord’s Supper, our counterpart of the 
Passover? Consider I Cor. 11:23-26. (2) 
The feast of weeks was also called Pente- 
cost, meaning the 50th day (v. 9) after the 
very first reaping. Cf. Lev. 23:10, 15, 16, 
21. For us surely Pentecost is a most sig- 
nificant occasion for rejoicing as then, 50 
days after Christ rose from the dead to be- 
come the “first-fruits” of them that slept, 
the further fruit was evidenced in the birth 
of the Church through the coming of the 
Holy Spirit (Acts 2:1). (3) The feast of 
tabernacles at the harvest-time pictures a 
spiritual ingathering yet to take place. See 
Mt. 24:31 and Eph. 1:10. (4) What re- 
sponse does God desire from me if I share 
in these great spiritual feasts (v. 17)? 


WEDNESDAY, DECEMBER 10 


DEUTERONOMY 17 (1) What was the offense 
above all others for which God commanded 
death by stoning? With wv. 2, 3 and 13: 
6-10 cf. Lev. 24:16. Realize then the sig- 
nificance behind every attempt of the Jews 
in the N.T. to rid themselves of someone 
by stoning, e.g. John 8:59; 10:31 and Acts 
7:59 and 14:19. (2) What do I do when 
there arises a matter too hard for me to 
decide (v. 8)? Observe carefully God's 
punishment for “contempt of court.” Do 
I ever pray for guidance almost out of 
curiosity and without a determination to 
follow it at all costs? (3) What place was 
the book of the law to have in the life of 
a king and for what reasons? Apply this 
personally to the use of the Bible in your 
own life, considering the emphasis of wv. 


11 and 20. 


THURSDAY, DECEMBER 11 


DEUTERONOMY 18 (1) What has God’s word 
to say about fortune-telling, superstitious 
practices and all dealings with unseen 
powers apart from the Holy Spirit? (2) 
How did God promise to meet the frailty 


EVERY MORNING ... 


Be sure to read the assigned passage 
carefully before attempting to answer 
the questions. 


After you have finished answering 
each day’s specific questions, review 
by answering these important queries: 


1. Is there any example for me to 
seek to follow by God's help? 


2. Is there a command to be obeyed? 


of man who feared to hear His voice from 
heaven? Who was the “prophet” promised 
here? What is the significance of the 
words, “from the midst of thee, of thy 
brethren”? See Heb. 2:14-17 and John 
1:14. (3) What is God’s requirement of 
all men and of me in relation to that Pro- 
phet? With vv. 18, 19 cf. John 12:48, 49. 


FRIDAY, DECEMBER 12 

DEUTERONOMY 19 (1) The cities of refuge 
were to be easily accessible. What two 
requirements indicated this? So God has 
provided for us a refuge from the penalty 
of our sins in Christ, who came into our 
“midst” and by His death prepared a road 
that leads to safety. See John 14:6. (2) 
God judges a deed by the motive that 
prompts it. When man has to judge his 
fellowman, why does God insist on two or 
three witnesses (v. 15)? (3) As I read the 
solemn words of vv. 16-21 let me pray that 
God will keep me from all undisciplined 
gossip and every insinuation that might 
falsely represent another. 


SATURDAY, DECEMBER 13 


DEUTERONOMY 20 (1) When tempted to 
ask what value there is in studying these 
O.T. laws and regulations, read Rom. 15:4, 
and ask God daily to enable you to see the 
spiritual applications. (2) Observe the love 
of God who has appointed a time for every- 
thing (vv. 5-7). Cf. Eccl. 3:1, 5. There are 
times we may rightfully enjoy home and 
marriage and possessions, and also there 
are times when His service calls us to leave 
all these and be prepared, if need be, to 
face death for His sake. Consider I Cor. 
7:29-31. (3) What is a prime requisite 
for a soldier of the Cross (v. 3)? Cf. Phil. 
1:28. Observe fear is contagious and dis- 
qualifies men for God’s service (v. 8). (4) 
What God declares sinful must be utterly 
denied in my life (vv. 17, 18). But there 
are things in this world that at times can 
be used (v. 14) by the Christian as unto 
the Lord, such as money and _ possessions. 


3. Is there a sin for me to avoid or 
to forsake? 


4. Is there a promise for me to 
claim; if so. what are its conditions? 

5. What does this passage teach me 
(by illustration or statement) about 
Jesus Christ. God, myself, His will for 
my life? 

6. Is there something in this pas- 
sage which should be my prayer for 
today? 


Am I careful to discern between the 
things? 


SUNDAY, DECEMBER 14 


DEUTERONOMY 21 (1) By the regulatigh 


concerning a mysterious murder, (y 


would make man realize his responsibiliy® 
for sin around about him. Only by kp 


death of an heifer could the city concems 
be relieved of its guilt. Only by the degi 


of Christ can we personally or collectivy= 


be delivered from all guilt. See Isa. 53, 


(2) What was the advantage that belonpif 
to the firstborn in an Israelite famil'f 
Consider then the significance of the Loni 
description of His own as the church of 
(see Hab 


“firstborn” sons 
(3) Read vv. 18-21 as a pictur 


assembly of 
12:23). 


of what would have been justly due tp 
prodigal son of Luke 15, had he not nf 
pented and been met with the overwherp 


ing kindness of his father. See I Su 
15:23 for God’s view of stubborn resistan 
and let me humbly pray He may keep» 
from any such attitude toward Him. 


MONDAY, DECEMBER 15 


DEUTERONOMY 22 (1) Consider the searbf 
3, 4—“thou mays 
not hide thyself.” How easy it is to mkp 
ourselves scarce when we know we shoillf 
(2) V. 8 as applid 
to our modern age, has been interpret he 


ing phrase of wv. 1, 


be helping someone! 


“Test your brakes.” We are responsi 
for the safety of others. (3) What gir 
itual principle did God emphasize throw 
the prohibitions of vv. 9, 10, 11? Red 
II Cor. 6:14. 


extent of purity did our Lord demand (Ih 


5:27, 28)? No lighter sentence than deih 
sufficed to rid Israel of the evils here meh 


tioned (vv. 21, 22, 24). So only as I “me 
tify” or put to death the desires of my w 


nal nature, can I live in freedom {mf 


them. See Rom. 6:11 and 8:13. 


TUESDAY, DECEMBER 16 

DEUTERONOMY 23 (1) Note God's requit 
ments for those who are to worship His- 
general soundness of body, birth accordif 
to God’s law and a right relationship 
God’s people. How can these be inter 
preted spiritually as items for my own 
examination before worshiping the Lo 
in the communion feast? Cf. I Cor. 1h 
(2) What is the reason why we like Ist 
should be scrupulously clean about our ft 
sonal habits (vv. 10-14)? Cf. I Pet. ib 
(3) Let the solemn words of vv. 21-23) 
a warning to me against too glib utteratt 
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(4) Vy. 13-30 reveal Golif 
judgment upon all impurity. What greatr 
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© of what I intend to do for the Lord. In 
| what two ways may the sin here referred 
to be avoided? 


WEDNESDAY, DECEMBER 17 


inf peureronomy 24 (1) On the subject of 


' divorce, read the Pharisees’ question and 
the Lord’s answer in Mt. 19:3-9. Can a 
E Christian enter into marriage with any 
» thought of divorce as an escape if mutual 
satisfaction does not ensue? (2) God 
looked upon the laws of leprosy as so im- 
(vv. 8, 9) that in the case of 
' Miriam the whole assembly of Israel had 
| their journey delayed a week. Review 
' Num. 12:10-15. Are others sometimes hin- 
dered from further spiritual progress while 
some sin of mine is being dealt with? (3) 
What two considerations, one recalling the 
| past (vv. 18, 22), the other anticipating the 
> future (vv. 13, 19), were to influence Is- 
rael to practical deeds of kindness and 
To what end would God have me 
dificult circumstances of 


love? 
remember the 
life? 


THURSDAY, DECEMBER 18 


DEUTERONOMY 25 (1) How does every or- 
dinance of this chapter emphasize God’s 
justice and His longing to see this justice 
reproduced in His people? (2) See I Cor. 
' 9:9-14 for the N.T. revelation of the divine 
principle behind v. 4. As the laboring ox 
was entitled to a share of the grain he 
helped to grind, so the Lord’s worker is 
entitled to sustenance from those to whom 
he ministers. (3) The story of Ruth hinges 
© on God’s law of wv. 5-10, by which she 
became an ancestress of the Messiah. See 
Ruth 4. (4) Instead of doing business with 
scant measures and false weights (vv. 
13-16), the Christian is called upon to pro- 


'f vide something even more than just meas- 


ure. What is that? See Luke 6:38. Am 


I guilty of hidden dishonesty in small 
things? 


FRIDAY, DECEMBER 19 


| DEUTERONOMY 26 (1) What was the tenor 
| of the confession uttered by the offerer of 
first fruits? For what purpose did God put 


'f these words into his mouth? What thoughts 


are in my heart when God allows me to 


"} see some first fruits of my spiritual labors? 


(2) Observe the many references to “giv- 
ing.” To whose giving do the majority of 
these refer? What attitude does God want 
me to take toward the good things He has 


'p fiven me (v.11)? Cf. I Tim. 6:17. (3) 


Study the gracious relationship here set 
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forth between the Lord and His people 
(vv. 16-19), established, just as the mar- 
riage bond is, by promises on both sides. 
What are these promises? Am I more 
eager to be distinguished as “belonging to” 
the Lord than for anything else? This 
idea of possession is the primary meaning 
of “peculiar” (v. 18). 


SATURDAY, DECEMBER 20 


DEUTERONOMY 27-28:14 (1) What was to 
be one of Israel’s first acts on entering the 
promised land? This was significant of the 
condition on which Israel was allowed to 
remain in the land. Cf. II Chron. 7:19, 20. 
(2) When God desired to teach Israel 
spiritual truths, He always did so through 
actual events, such as the giving of the 
Law on Mt. Sinai, the setting up of the 
tabernacle, and now the blessing and the 
curse to be pronounced on specific moun- 
tains. See the historic fulfillment in Josh. 
8:30-35. (3) Preliminary to the national 
blessings and curses of c. 28, the Levites 
as God’s spokesmen utter twelve curses 
against individual sin. All who base their 
acceptance with God on obedience to His 
commands come under the curse of v. 26. 
How can I be delivered from it? Study 
the N.T. comment in Gal. 3:10, 13. (4) 
What was to be the characteristic thing 
about Israel as a nation in contrast to all 
other nations of the earth? See 28:1, 9, 
10. Does my conduct lead my associate to 
the same realization as that in v. 10? 


SUNDAY, DECEMBER 21 


DEUTERONOMY 28:15-68 (1) Contrast God’s 
purposes for Israel (vv. 8-13) with their 
subsequent history, especially during the 
last 1900 years (vv. 33, 37). Note God has 
not left them nor us in doubt as to why 
they have suffered such treatment (vv. 15, 
45-48, 58). Am I as a Christian walking 
worthy of the high calling of God in 
Christ? Otherwise I too will lose my 
“savor” and be fit for nothing but to be 
“trodden under foot of men” (Mt. 5:13). 
(2) What is the significant phrase in v. 52 
that reveals the false basis of Israel’s con- 
fidence? Is my confidence based on eco- 
nomic and social securities such as a bank 
account, a job, insurance policies, or on 
national securities of superior defense, or 
directly upon the Lord God the only Giver 
(v. 52) of good things? (3) God’s judg- 
ment is according to privilege. No nation 
was ever so highly honored of God as the 
Hebrew nation: none has ever suffered as 


much. With v. 63 cf. Amos 3:2. 


MONDAY, DECEMBER 22 


DEUTERONOMY 29 (1) What threefold gift 
which Israel failed to ask and receive of 
God shall I humbly and earnestly ask for 
(v. 4)? In this connection ponder Eph. 
1:18 in contrast to Eph. 4:18. (2) Observe 
what was involved in this second (v. 1) 
covenant which the Lord made with Israel. 
Why was every single individual in the na- 
tion called upon to enter into that covenant 
and solemn oath? Would it not have been 
sufficient to make a covenant with the rep- 
resentatives of the people? Consider the 
awful potential of one root of evil (v. 18) 
in the heart as well as in a nation. Cf. 
Heb. 12:15. (3) What is the significance 
of v. 29 in relation to all the blessings and 
curses which God had just given? To what 
end does God reveal the future? 


TUESDAY, DECEMBER 23 


DEUTERONOMY 30 (1) The great promise of 
future blessing in this chapter is insep- 
arable from the promise of v. 6. Every 
man, like Israel, is incapable by himself 
of obeying God’s law perfectly. What then 
must take place in man to produce such 
obedience? Cf. Ezek. 11:19 and Ps. 51:10. 
(2) With vv. 11-14 read the N.T. comment 
in Rom. 10:6-10. Is God’s commandment 
for salvation something very difficult to 
obey, requiring a great amount of human 
energy or wisdom? What part has my 
mouth and my heart to play in obedience 
to this “word” (vy. 14) or commandment? 
(3) Study vv. 15-20 as one of many Scrip- 
tural passages that show God has given 
men the privilege of choice. But today as 
then His word clearly presents the issues 
involved in choosing life or in choosing 
death. What more can the servant of God, 
like Moses, do in addition? 


WEDNESDAY, DECEMBER 24 


DEUTERONOMY 31 (1) What is the spiritual 
principle involved in the combinations, 
“The Lord . . . will destroy .. . thou shalt 
possess,” “the Lord shall give them up... 
that ye may do...” (vv. 3,5). Cf. Phil. 
2:12b, 13. (2) How would you explain the 
seeming contradiction of vv. 6 and 17, “He 
will not forsake thee,” and “I will forsake 
them”? Note v. 16. (3) What means has 
God appointed for awakening faith in 
men’s hearts? Study wv. 9-13 as a specific 
illustration of Rom. 10:17. (4) Side by 
side with man’s free will (30:19) is God’s 
omniscience (v. 21). And because of this. 
what provision did God make beforehand 
that the children of Israel might turn again 
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The questions of THIS MORNING 
WITH Gop are based on the Scripture 
passages followed by the Senior Notes 
of the Scripture Union series. North 
American office of the Scripture Union 
is 30 St. Mary Street, Toronto 5, On- 
tario. A year’s subscription to the 
Senior Notes is 90¢, provides extra 
help on these same passages. 


to Him in their extremity caused by their 
sin? Note that Israel had to memorize this 
song. Is not this good reason for me to 
memorize Scripture more earnestly? Cf. 
Ps. 37231. 


THURSDAY, DECEMBER 25 


DEUTERONOMY 32 (1) Meditate upon v. 4 
as the theme and keynote of this song of 
Moses. What name for God is used as a 
strong recurring note? And how does this 
name contrast with His people’s behavior 
(vv. 15-21)? (2) Considering all the mean- 
ing of this name and that of “Jeshurun” 
(dearly beloved, v. 15) a symbolical name 
for Israel, what is the strange anomaly 
voiced by this song? See especially vv. 6, 
18. Observe in what circumstances (vy. 15) 
God’s people are most apt to forsake Him 
and again in what circumstances (v. 36) 
His people are most likely to obtain His 
mercy. (3) Let the ringing warning of 
v. 29 sink down into my ears. Cf. Christ’s 
longing that we shape our lives by the di- 
vine viewpoint (Luke 19:42). Is not this 
the purpose of all God’s gracious revela- 
tion ? (4) There is a hint in vy. 43 of the 
blessing in store for the “nations,” i.e. the 
Gentiles. Shall we not give thanks this day 
for God’s unspeakable gift to the world 
through whom all these promises are to be 
realized? 


FRIDAY, DECEMBER 26 


DEUTERONOMY 33 (1) If I am to receive 
God’s blessing today, what must my atti- 
tude be toward the Lord and His words 
(v. 3)? Cf. Mary’s attitude (Luke 10:39). 
(2) God chose the Levites to teach His 
law to others because they were willing to 
put God’s interests even before their own 
natural family affections (v. 9). See Ex. 
32:26-29. Note the spiritual sequence, 
“They have observed . . . they shall teach.” 
(3) How do the words of Ps. 46:1, “God 
is our refuge and strength” sum up the 
blessings ypon the tribes? What two ideas 
are involved here? See vv. 12, 25 and the 
combination in v. 27. Note also v. 29. Am 
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I content merely to look upon God as my 
shield or has He become my sword also, 
empowering me to win victories over every 


sin? 


SATURDAY, DECEMBER 27 


DEUTERONOMY 34 (1) What a thrilling view 
from Pisgah this must have been for 
Moses! And yet there is no complaint in 
regard to the Lord’s word. Have I learned 
to accept God's will at all times? (2) 
What distinguished Moses from all other 
prophets? Consider the scenes in his life 
that led to such a characterization (Ex. 
3:26; 33:9-23), confirmed by the Lord’s 
own testimony (Num. 12:6, 8) and the fur- 
ther instance of Mt. 17:3. (3) In studying 
vv. 11, 12 it is well to ask ourselves what 
kind of a man does the Lord choose to per- 
form mighty signs and deeds? See Ex. 
3:11 and Num. 12:3 and meditate on the 


ce 


promise of Mt. 5:5. 


SUNDAY, DECEMBER 28 


PSALM 77 (1) What is the great affirmation 
of v. 1 which states the subject of the 
psalm? Have I proved this truth from per- 
sonal experience? (2) Vv. 2-9 vividly de- 
scribe a case of sever mental and spiritual 
depression. What is the unfailing cure for 
such trouble (vv. 10-12)? Try it yourself 
and recommend it too. (3) God’s ways and 
purposes are to be discerned in the place 
of worship (v. 13), not in that of rebellion 
(v. 3). Despite all the upheavals that 
might obscure our path (v. 18) and the 
inscrutability of God’s ultimate purposes 
for us (v. 19), one fact remains—God does 
lead His own, and He knows the way 


(v. 20). Cf. Isa. 63:11-13. 


MONDAY, DECEMBER 29 


PSALM 78 (1) Asaph was a chief leader of 
the Temple choir under David. He writes 
this psalm from the viewpoint of the sanc- 
tuary recently established on Mt. Zion in 
(vv. 54, 68, 69). What is the 
clearly stated purpose of the psalm (wv. 
6-8)? 
getting (vv. 7, 


Jerusalem 


(2) Observe what Israel kept for- 
11, 42) and what God re- 
membered (v. 39). What does this psalm 
reveal to me concerning the character of 
God? (3) God is still looking for integrity 
of heart (vv. 8, 37, 72). Through one such 
man God can do mighty things. What does 


God still long to do for His people (yf 
52, 53, 72)? Am I frustrating His grey 


purpose or co-operating with Him in th 
building up of His sanctuary (vv. 60, 69)/ 
Cf. Eph. 2:22. 


TUESDAY, DECEMBER 30 


PSALM 81 (1) Asaph calls upon Israel yi 
praise God as He had appointed, with th 
blowing of trumpets on special occasion 
Cf. Num. 10:10. What is the connection i 
thought between vv. 1-3 and wv. 5-7? () 
Note how graciously God identifies Himse 
with His people in bondage in a foreip 
country—"I heard . . . I understood not’ 
This is beautifully expressed in Isa. 63408 
(3) What is the awful consequence of ng 
heeding God’s voice? For those of us wh 
like to 


beens,” 


speculate on the “might-hay 
God here reveals the possible ¢ 


He dos 


not hem us in by an inexorable fate. Bu 


ternatives to a mistaken choice. 


oh, the tragedy of deliberately refusing Hi 
Cf. Mt. 23:37, “I would.. 


and ye would not.” 


loving plan! 


WEDNESDAY, DECEMBER 31 


PSALM 90 (1) In view of the brevity ani 
sorrow of life, what advice is offered hi 
Moses, the man of God? Is it “eat, drink 


and be merry: for tomorrow we die’ 
What solemn realization accounts for th 
fundamental difference between his phil 
ophy and that of the materialist? Not 
Moses’ repeated emphasis on_ this fact 
(vv. 7,9, 11). (2) What is the only sour 
of continual joy and gladness for the bw 
man heart? Have I tapped this sourt 
“early” or “in the morning” of my life! 
(3) As the year ends, bringing with it: 
sense of failure perhaps and of frustration 
(vv. 8, 9), shall I confidently look to Go 
to enable me to experience the wonderli 
possibilities of vv. 16, 17? Remember the 
Holy Spirit alone can make these possibil: 
ties actual. Read II Cor. 3:18 and Phil 
1:6; 2:13. 

This Morning With God was prepared bi 

Yvonne K. Woods. 
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NEWS OF THE CAMPUS 

(Continued from back cover) 
ity was discussed. Staff members Kay Schell, Lu- 
cile Symes and Ruth Stewart led the conference. 

e Ed Pentecost requests prayer for God's will in 
acquiring a Mexican camp site. At the request of stu- 
dents in one school recently Ed led a study on atheism, 
with great interest among the students—half of whom 
profess to be atheists. 

e Deciding that the facts of the gospel are con- 
tained in the general discussion-areas of the facts 
of the incarnation, crucifixion and resurrection of 
Jesus Christ, the Stanford University 1vcF group 
prepared a series of gospel meetings through com- 
mittee assignments last semester. Two committees 
—one to find all the data in favor of the Christian 
position on the particular subjects, the other to find 
all possible objections—studied and reported to the 
full group of Christians. At this meeting of Chris- 
tians the method of presenting the facts was decided 
prior to the formal meeting with non-Christians. 
The non-Christian response was excellent and dor- 
mitory bull sessions afterward indicated the impact 
of these all-student gospel meetings. 

e A Bible study led by IVCF followed the Sunday 
service at Albany State College (New York) frosh camp 


for men. About one out of four students attended and 
studied the third chapter of the Gospel of John. 


e This picture, taken at the Japan Ivcr’s annual 
conference, shows Kimura San (1.) and Takahashi 
San (r.). Miss Kimura was converted at last year’s 
conference. This year she brought about a dozen 
girls from Doshisha Women’s University, a number 
of whom made a profession of faith. Miss Taka- 
hashi is studying at Tokyo Theological Seminary 
and hopes to join the Japan ivcF staff upon gradu- 
ation next year. 

@ One hundred and ten students for thirty colleges 
attended the Japan IVCF’s week long conference at 
Kamigawa this year, including students from as far as 
Hokkaido in the north and Kyushu in the far south. 

; END 


IVCF TAKES ROOT IN JAPAN 
(Continued from page 26) 


attitude of the Japanese is undergoing a radical 
change. No longer has Christianity the popularity 
of the past six years. The time has come when 
the worker in Japan, whether foreign or national, 
must change his way of thinking. We must not 
think only to help our respective groups thrive 
and to plan with only the immediate future in view. 
We are standing at the cross-roads when it may 
be settled whether Japan will be a Christian coun- 
try or not. We must plan for years ahead. And 
we must know where we are walking according to 
the plan which will be completed years hence. We 
must walk, conscious of where we are situated in 
the history of the Christian church. 


When one fully realizes the fact that the victori- 
ous development of Christianity among the pagan 
world was brought about not through compromise 
but by holding to its uncompromising characteris- 
tics, one realizes the privilege of working in Japan. 
Of course, the IVCF will find the going difficult, but 
we have chosen a sure way to victory. All of us 
have once walked as enemies of Christ. Coming 
from non-Christian families, we are yet amateurs 
in the Christian world. But we are encouraged in 
knowing that God has chosen even the foolish 
and has promised to do a great work through them. 
“In (Christ] are hid all the treasures of wisdom 
and knowledge” (Colossians 2:3). “We have the 
mind of Christ” (I Corinthians 2:16). 


Charles Hummel said, “The great need at present 
is not additional American staff members but 
strong Japanese leadership” (HIS, June, 1948). 
We have no mind to take sides with the nationalists 
or the isolationists, but we heartily agree with him. 
Japan’s greatest need at present is for Japanese 
laborers with high Biblical knowledge and deep 
spiritual insight. The great need for intercession 
cannot be over-emphasized, that Japan might not 
produce Christian leaders so weak that the weak- 
ness of Japanese Christians will become famous as 
it was in the past. As the Bible teaches and church 
history repeats, nothing can stand against the power 
of God. Will you pray that we may truly be used 
of God and that the number of laborers will be 
increased? “You can do more than pray after you 
have prayed, but you cannot do more than pray 
until you have prayed” (Oswald Chambers). 


“Brethren, pray for us.” END 
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e There is still time for international students 
to plan to spend Christmas in the heart of the 
Rocky Mountains at the 1vcF Christmas-in-the- 
Rockies holiday. This area is popular in winter 
sports with opportunities for skiing, tobogganing 
and skating. 

American students are interested in people from 
other lands, and invite the international students to 
exhibit things of interst from their country. On 
Christmas Eve, a party observing some American 
traditions will be held. 

Since Christianity is important in the background 
of American culture, some of the evenings will fea- 
ture lectures on “The Significance of Jesus Christ.” 
From 5:00 to 6:00 p.m. each day small group dis- 
cussions will give each student an opportunity to 
express himself. 

For those who wish to visit other places of inter- 
est in the West after leaving Estes Park (where 
Christmas-in-the-Rockies will be held), help will be 
available in planning your time. 

Christmas-in-the-Rockies will begin December 22 
and end December 29. Cost will be $35.00, which 
will include the $5.00 registration fee. For regis- 
tration blanks and more information write imme- 
diately to Eugene M. Thomas, 522 Remington 
Street, Fort Collins, Colorado. 

e Following the international student conference, a 
Bible Study Conference will be held December 29 to 
January 4, also at Estes Park, Colorado. Dr. W. Robert 
Smith will speak, and seven staff members will assist in 
the conference. Cost, including $5 registration, will be 
$18. Send registration before December 15 to Bert 
Peterson, 522 Remington, Fort Collins, Colorado. 

e Ten years ago His (News of the Campus) 
mentioned Art Stinton, president of the University 
of Alberta chapter of ivcF. Today Dr. Stinton 
(McGill Medical School ’49) is finishing his studies 
in tropical medicine at the University of London, 
preparatory to returning to Canada for his wife 
(Margaret Fish Stinton, University of Toronto °45. 


‘ 


IVCF Staff 45-49) and two children. The Stintg 
will then go to the Belgian Congo, Africa, for m 
sionary work. 


e The first Northwest leadership conference, 
this fall at Cannon Beach, Oregon, is described by 
ling Rinker as “the nearest thing to revival I’ve 
Inter-Varsity."’ Emphasis was on witnessing, with 
tice by ‘knocking on doors” in local communities, 


e Paul Beckwith, editor of Hymns, who 
been on the staff since the early days of Iv@ 
existence in the United States, has resigned be 
of increased personal responsibilities. Paul ¥ 
continue to speak for 1vcF chapters, be availa 
for conference work and serve as honorary mij 
editor of 1vcF publications. 


e@ News from China (of which there has been ! 
indicates that Christian students continue to meet 
Bible study and prayer in several large centers. @ 
group spent thirteen days studying the Epistle to § 
Romans and preparing for a conference. In a 
larg: city several hundred Christian students met 
special meetings during the summer. The speaker 
a beloved Chinese pastor whose messages at IVCF ¢ 
ferences in the past were greatly used of God. 
God for the witness being maintained by Chinese 
dents despite many problems and uphold them in 


e Buffalo (New York) girls entering nursi 
schools were invited to an NCF retreat the week ¢ 
prior to the opening of school. About twenty ¢ 
tacts came and were given help in Bible study 
the Quite Time. The Christian nurse’s responsi®l 
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